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PREFACE 


The  Plenary  Commission  on  Faith  and  Order  has  120  members. 
Because  of  its  size  and  the  resulting  financial  implications 
the  Commission  is  able  to  hold  its  meetings  only  every  three 
or  four  years.  Therefore,  the  Standing  Commission  with  its 
30  members  carries  the  ongoing  responsibility  for  planning, 
reviewing  and  implementing  the  programme  of  Faith  and  Order 
between  the  meetings  of  the  Plenary  Commission  where  major 
decisions  on  programme  and  general  orientation  of  the  work 
are  taken.  The  Standing  Commission  had  three  sub-committees 
- Steering  Groups  - during  the  working  period  1983-1991. 
The  Steering  Groups  carried  special  responsibility  for  the 
three  major  Faith  and  Order  studies  during  this  period.  In 
this  way  all  members  of  the  Standing  Commission  were 
directly  involved  in  the  ongoing  work,  together  with  other 
members  of  the  Commission  and  other  theological 
representatives  of  the  churches. 

The  Standing  Commission  held  its  1990  meeting  from  16-27 
August  at  the  Scottish  Churches'  House  in  Dunblane, 
Scotland.  It  was  the  last  meeting  during  the  working  period 
between  the  Assemblies  of  the  World  Council  of  Churches  at 
Vancouver  in  1983  and  at  Canberra  in  1991.  This  clearly 
marked  the  meeting  which  was  striving  to  bring  the  main 
study  projects  to  a - preliminary  - conclusion  and,  in  fact, 
succeeded  in  doing  so.  At  the  same  time  the  Commission 
looked  to  the  future  by  suggesting  ways  and  means  for  the 
transmission  and  follow-up  of  the  results  of  the  study 
projects  and  by  developing  initial  plans  for  the  Faith  and 
Order  World  Conference  in  1993.  These  Minutes  reflect  the 
results  of  the  heavy  agenda  at  Dunblane  with  its  combination 
of  "harvesting  and  sowing" . 

We  were  happy  to  meet  again  in  Scotland,  3 0 years  after  the 
1960  Commission  meeting  at  St.  Andrews.  The  participants 
experienced  the  lively  ecumenical  scene  in  Scotland  and 
expressed  their  deep  gratitude  to  their  Scottish  hosts  who 
had  made  this  experience  possible. 


Geneva,  November  1990 


Gunther  Gassmann 
Director 


. 
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THE  MEETING  AT  DUNBLANE 
Giinther  Gassmann 

The  meeting  of  the  Faith  and  Order  Standing  Commission  at 
Dunblane  was  the  third  Faith  and  Order  meeting  in  Scotland. 
There  was,  of  course,  the  Second  World  Conference  at 
Edinburgh  in  1937,  and  in  1960  the  Plenary  Commission  met  at 
St.  Andrews.  The  meeting  in  August  1990  was  significant 
because  it  marked  the  conclusion  of  the  working  period 
between  the  two  WCC  Assemblies  at  Vancouver  in  1983  and  at 
Canberra  in  February  1991.  During  this  period  the  Standing 
Commission  assembled  at  Crete,  Greece  in  1984,  during  the 
meeting  of  the  Plenary  Commission  at  Stavanger  in  Norway  in 
1985,  at  Potsdam,  GDR  in  1986  (together  with  the  other  three 
sub-units  of  Programme  Unit  I),  at  Madrid,  Spain  in  1987,  at 
Boston,  USA  in  1988,  and  during  the  meeting  of  the  Plenary 
Commission  at  Budapest,  Hungary  in  1989.  (The  Minutes  of 
all  these  Standing  and  Plenary  Commission  meetings  have  been 
published  as  Faith  and  Order  Papers  Nos.  121,  131,  141,  145 
and  148) . 

Yet  the  significance  of  the  Dunblane  meeting  consisted  not 
only  in  the  fact  that  it  concluded  a period  of  Faith  and 
Order  work.  The  Standing  Commission  was  also  able  to  crown 
its  last  meeting  by  finalizing  and  receiving  results  of 
Faith  and  Order  studies  during  the  last  years.  Besides  the 
comprehensive  1989  Budapest  minutes  (Faith  and  Order 
1985-1989.  The  Commission  Meeting  at  Budapest  1989,  Faith 
and  Order  Paper  No.  148,  WCC,  Geneva  1990),  members  were 
given  the  printed  edition  of  Baptism,  Eucharist  and 
Ministry  1982-1990.  Report  on  the  Process  and  the 
Responses,  Faith  and  Order  Paper  No.  149,  WCC,  Geneva 
1990.  This  report  had  already  been  received  at  Budapest  on 
condition  that  further  revision  would  be  made.  But  now  two 
other  major  texts  were  also  considered  as  mature  enough  to 
be  received  for  publication  and  transmission  to  the  churches 
for  study  and  consideration.  A new,  revised  version  of  the 
study  document  Confessing  the  One  Faith  and  the  study 
document  Church  and  World.  The  Unity  of  the  Church  and  the 
Renewal  of  Human  Community.  This  would  have  been  more  than 
a satisfactory  and  gratifying  "finale"  for  the  Standing 
Commission.  Yet  it  found  the  time  and  energy  to  also 
carefully  revise  the  draft  on  The  Unity  of  the  Church  - 
Gift  and  Calling  (cf.  the  Etchmiadzin  Report,  Appendix  I, 
in  part  A and  the  revised  statement  in  part  B of  these 
Minutes) , to  clarify  further  details  of  the  World  Conference 
in  1993,  to  produce  written  comments  on  Dr.  Castro's 
questions  about  the  future  of  the  WCC  and  to  make  proposals 
for  future  Faith  and  Order  work  on  ecclesiology , towards  the 
common  confession  of  the  apostolic  faith,  unity  of  the 
church  and  renewal  of  human  community  and  other  issues  (cf. 
these  Minutes  for  the  respective  reports) . I believe  that 
we  can  be  most  grateful  for  having  achieved  so  many  things 
within  a few  days. 
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During  the  meeting  at  Dunblane  participants  were  more  than 
usually  happy  to  attend  daily  morning  prayers  - this  was  my 
impression.  And  this  seemed  to  be  due  to  the  fact  that  the 
place  of  worship  makes  a lot  of  difference:  the  simple, 
intimate  and  venerable  old  chapel  provided  for  a very 
intense  and  closely  knit  worshipping  community.  Here  the 
ground  was  remembered  and  actualized  on  which  all  our  work 
during  the  day  was  to  be  built  upon.  At  the  opening  service 
in  the  magnificent  cathedral  our  Scottish  Commissioner  Prof. 
Duncan  Forrester  preached  the  sermon  and  the  preacher  of  the 
closing  service  in  the  small  Anglican  church  was  our 
Commissioner  Prof.  Jan  Lochman. 

Also  the  social,  communal  side  of  the  meeting  was  most 
enjoyable.  This  came  to  expression  already  on  the  first 
evening  when  the  participants  accepted  the  gracious 
invitation  of  Sir  Reo  and  Mrs  Stakis  to  a festive  dinner  at 
their  Dunblane  hotel.  How  much  the  Standing  Commission  had 
indeed  become  over  the  years  a community  of  friends  was 
clearly  felt  at  a social  evening  which  was  meant  to  be  a 
kind  of  "farewell  celebration".  Here,  after  all  the 
exhausting  struggle  with  the  overloaded  agenda,  unexpected 
energies  and  flashes  of  imagination  were  set  free  in 
celebrating  with  humour,  irony  and  joyful  thanksgiving  for  a 
period  of  work  and  life  together. 

We  met  in  the  Scottish  Churches'  House,  an  excellent 
conference  centre  in  the  quiet  and  historic  shadow  of 
Dunblane  cathedral.  The  house  belonged  to  the  Scottish 
Council  of  Churches.  From  1 September  1991  onwards  its  owner 
has  become  "Action  of  Churches  Together  in  Scotland"  which 
will  continue  the  task  of  the  Scottish  Council  of  Churches 
on  a broader  basis,  including  now  the  Roman  Catholic  Church. 
Ecumenical  relations  and  bilateral  and  multilateral 
dialogues  in  Scotland  were  interpreted  to  the  participants 
in  the  Commission  meeting  during  an  evening  encounter  with 
about  60  representatives  of  the  Scottish  Churches.  This  was 
a highly  informative  and  important  encounter.  Already  on  17 
August  the  participants  drove  to  Edinburgh,  where  they  were 
received  by  their  co-Commissioner  Prof.  Duncan  Forrester,  in 
New  College.  They  then  went  to  the  residence  of  the 
Moderator  of  the  Church  of  Scotland,  Prof.  Robert  Davidson, 
who  received  them  graciously  and  surprised  and  delighted 
them  with  a presentation  of  Scottish  music  and  poetry.  On 
Sunday,  19  August,  participants  went  to  a great  number  of 
congregations  in  Scotland  where  they  preached  or  gave 
greetings.  All  this  - and  an  excursion  to  the  Scottish 
countryside  - helped  tremendously  to  enable  a living 
encounter  between  the  participants  and  the  history,  culture 
and  the  ecclesiastical  and  ecumenical  situation  in  Scotland. 

Dunblane  marked  the  end  of  a working  period  of  Faith  and 
Order  and  we  would  like  to  thank  once  again  the  Moderator, 
Prof.  John  Deschner,  for  his  competent,  committed  and  so 
very  human  leadership  during  this  period.  We  are  grateful 
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to  the  group  of  co-Moderators  ~ Metropolitan  Bartholomew  of 
Chalcedon,  Dr.  Horace  Russell,  Dr.  Mary  Tanner  and  Prof. 
Jean  Tillard  O.P.  - for  their  most  active  involvement  in  the 
planning  and  implementation  of  our  work.  And  we  thank  all 
other  members  of  the  Standing  and  Plenary  Commission  for 
their  cooperation,  support  and  friendship.  I trust  that 
they  will  all,  in  some  form,  continue  to  be  involved  in  the 
tasks,  goals  and  hopes  of  Faith  and  Order.  Their  experience 
and  support  is  especially  needed  when  we  will  soon  begin 
with  the  preparations  for  the  World  Conference  in  1993. 
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I.  REPORT  OF  THE  DIRECTOR 

FAITH  AND  ORDER  ACTIVITIES 
August  1989  - August  1990 


1 . Introduction:  Harvesting  and  Sowing 

A working  period  of  the  Faith  and  Order  Commission  is 
nearing  its  end  with  the  1991  Canberra  Assembly  of  the  World 
Council  of  Churches.  At  the  same  time  we  are  looking 
towards  the  future  tasks  of  Faith  and  Order  beyond 
Canberra.  We  are  in  a moment  of  our  pilgrimage  in  which  we 
are  harvesting  the  fruits  of  our  work  during  the  last  eight 
years  since  Lima  1982.  The  Budapest  Commission  meeting  in 
August  1989  already  intensely  reviewed  this  work  and 
provided  us  with  suggestions  and  guidelines  for  shaping  its 
results  in  such  a way  that  they  can  now  be  presented  to  the 
churches  and  the  wider  ecumenical  community.  This  task  of 
"finalizing"  results  has  occupied  us  very  much  since 
Budapest  and  the  Standing  Commission  in  August  1990  will 
undertake  a final  revision  of  two  major  texts  which  resulted 
from  the  studies  on  Towards  the  Common  Expression  of  the 
Apostolic  Faith  Today  and  on  The  Unity  of  the  Church  and 
the  Renewal  of  Human  Community.  The  Budapest  meeting  also 
looked  to  the  future.  It  took  the  important  decisions  to 
hold  the  Fifth  World  Conference  on  Faith  and  Order  in  1993 
and  to  launch  a study  on  ecumenical  perspectives  on 
ecclesiology  which  would  build  on  Faith  and  Order  work  so 
far,  integrate  additional  elements  and  serve  as  a coherent 
framework  for  the  continuation  of  studies  in  the  areas  of 
Apostolic  Faith  and  Unity/Renewal.  Again,  the  Standing 
Commission  is  asked  to  provide  further  guidance  and 
perspectives  for  these  and  other  future  tasks. 

This  moment  of  harvesting  is  a joyful  one,  because  we  can 
see  and  grasp  in  a tangible  form  the  fruits  of  our  labours. 
But  are  these  fruits  also  needed,  taken  up  and  appreciated 
by  the  churches?  We  have  not  worked  for  our  own  goals  but 
as  those  who  are  to  serve  the  community  of  churches  and 
their  ecumenical  calling.  We  have  experienced  in  the  last 
years  how  much  the  churches  are  interested  in  our  projects 
and  how  clearly  they  have  affirmed  the  significant  role 
which  Faith  and  Order  has  to  play  in  the  broad  and  diverse 
spectrum  of  ecumenical  efforts.  Sometimes  we  have  even  been 
surprised  by  the  great  expectations  and  esteem  which  have 
been  addressed  to  us,  even  by  those  who  take  a rather 
critical  attitude  towards  Faith  and  Order. 

This  is  certainly  encouraging,  but  also,  in  a way,  a burden 
when  one  tries  to  live  up  to  such  expectations  and  thereby 
becomes  even  more  aware  of  one's  limitations.  Our  response 
should  simply  lie  in  the  quality  of  our  work  and  in  renewed 
efforts  to  communicate  the  fruits  of  our  labours  in  such  a 
way  that  they  can  be  known  and  used  by  the  churches  for 
their  own  ecumenical  thinking,  life  and  action. 
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The  moment  of  sowing,  of  preparing  our  work  in  the  future, 
is  marked  by  great  changes  in  the  social  and  political 
situation  of  our  world,  a certain  malaise  because  of  an 
absence  of  great  and  challenging  ecumenical  visions  and 
programmes,  and  the  even  more  urgent  task  of  offering  the 
gospel  of  God's  saving  and  transforming  purpose  in  Jesus 
Christ  to  a suffering  and  perplexed  world.  Already  we  are 
hearing  voices  which  expect  a major  contribution  and 
guidance  for  the  future  course  of  the  ecumenical  movement 
from  the  1993  Faith  and  Order  World  Conference.  This  is 
somehow  "embarrassing"  because  we  cannot  foresee  whether 
such  a conference  can  provide  a convincing  word  of  direction 
and  hope.  We  should  thus  realize  that  this  World  Conference 
cannot  do  Faith  and  Order  business  in  a narrow  sense,  but 
that  it  will  have  to  be  planned  and  implemented  in  a broader 
perspective.  This  will  require  much  imagination  and  courage 
in  the  planning  process  during  the  coming  three  years. 

2 . The  Work  since  Budapest 

The  year  since  the  Budapest  meeting  of  the  Commission  kept 
us  busy  mainly  with  the  follow-up  of  Budapest  and  the 
preparation  of  the  Canberra  Assembly  in  1991. 

(a)  Apostolic  Faith 

The  Budapest  meeting  provided  further  clarification 
concerning  the  purpose 

and  method  of  this  study  and  added  additional  comments  and 
suggestions  to  the  already  impressive  list  of  comments  and 
reports  which  we  have  received 

for  a revision  of  the  study  document  Confessing  One 
Faith.  At  two  meetings  of  the  Apostolic  Faith  Steering 
Group  (Oxford,  January  1990,  and  Venice,  April  1990)  this 
revision  was  undertaken  with  much  energy.  The  Standing 
Commission  will  have  to  make  final  changes  and  then  decide 
whether  the  revised  text  can  be  published  as  a study 
document  and  transmitted  to  the  churches.  It  is  intended 
for  their  study  and  as  a help  to  move  forward  towards  the 
goal  of  mutual  recognition  and  confession  of  the  apostolic 
faith  as  one  essential  element  of  the  full  communion  we 
seek.  The  Standing  Commission  will  have  to  reflect  on  the 
future  of  this  study.  Should  we  now  concentrate  on  the 
preparation  of  a study  guide  plus  summary  of  basic 
affirmations  of  the  apostolic  faith  as  was  suggested  by  one 
group  in  Budapest?  Such  a short  text  could  help  to  broaden 
the  indispensable  participation  of  churches  in  this  study 
which  has  so  far  been  limited  (with  few  exceptions)  to  the 
academic  community  in  Europe  and  North  America.  The  text 
could  perhaps  include  a call  to  the  churches  to  consider 
steps  of  recognition  of  the  apostolic  faith  and  make 
suggestions  as  to  how  such  steps  could  be  implemented. 
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(b)  Unitv/Renewal 

A first,  preliminary  harvesting  of  the  fruits  of  the  study 
on  The  Unity  of  the  Church  and  the  Renewal  of  Human 
Community  was  presented  in  the  form  of  a draft  report  to 
the  Commission  in  Budapest.  Again,  as  in  the  case  of  the 
Apostolic  Faith  study,  the  Budapest  comments  and  suggestions 
were  used  for  a revision  of  this  draft  which  was  undertaken 
by  the  Unity/Renewal  Steering  Group  at  a meeting  in  January 
1990  in  Jamaica.  Papers  and  reports  from  consultations  in 
the  process  of  this  study  have  been  published  (the  report  of 
the  1988  Benin  consultation  on  the  community  of  women  and 
men  will  come  out  later  in  1990)  and  a number  of  local  study 
groups  in  several  countries  have  participated  in  this  study. 
But  the  results  of  this  study  so  far  have  not  been  seen  by 
the  churches.  It  is,  therefore,  crucial  that  after  a final 
revision  by  the  Standing  Commission  the  present  outcome  of 
this  work  is  published  and  made  available  to  the  churches  in 
the  form  of  a study  document.  There  is  no  question  that  the 
theme,  content  and  orientation  of  this  document  is 
responding  to  a lively  interest  in  the  churches  and  will, 
hopefully,  find  much  attention.  Again,  the  future  course  of 
this  study  will  require  guidance  by  the  Standing  Commission, 
especially  in  connection  with  the  study  on  ecclesiology . 

(c)  Baptism.  Eucharist  and  Ministry 

It  was  clear  at  the  Budapest  meeting  that  the  major 
involvement  of  Faith  and  Order  in  the  BEM  process,  the  most 
outstanding  feature  of  Faith  and  Order  work  and  contribution 
in  this  period,  has  come  to  a certain  end  - though  the 
process  as  such  continues  in  many  ways  and  situations.  This 
was  marked  by  the  Budapest  Statement  on  this  process  and  the 
responses  to  BEM,  and  by  the  agreement  that  the  summary  and 
evaluation  in  the  form  of  Baptism,  Eucharist  and  Ministry 
1982-1990.  Report  on  the  Process  and  Responses  be  published 
after  careful  revision.  This  task  of  revision  was 
undertaken  by  the  BEM  Steering  Group  and  Drafting  Team  at  a 
meeting  in  December  1989  in  Paris.  The  revised  draft  was 
sent  to  the  Standing  Commission  and  much  editorial  work  had 
to  be  done  in  order  to  prepare  the  publication.  Then  the 
German  translation  had  to  be  revised  and  was  sent  to  the 
publisher  in  May  and  we  are  now  planning  for  the  publication 
of  the  French  translation.  We  hope  that  this  report  will 
find  much  interest,  that  it  will  help  to  overcome  a number 
of  reservations  and  critical  reactions  to  BEM  and  stimulate 
further  discussion  and  implementation  in  the  life  of  the 
churches.  The  remaining  major  critical  issues  should  be 
further  discussed  in  the  framework  of  our  study  on 
ecclesiology.  For  Commission  members  and  for  staff  it  was  a 
great  privilege  to  be  witnesses  of  and  participants  in  this 
significant  ecumenical  event. 
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(d)  Canberra  1991 

Come  Holy  Spirit  - Renew  the  Whole  Creation  - the  theme  of 
the  next  Assembly  of  the  WCC  has  certainly  direct  points  of 
contact  with  the  work  of  Faith  and  Order.  The  place  and 
role  of  the  Holy  Spirit  in  the  economy  of  salvation  and  in 
the  church  has  found  increasing  attention  in  the  work  of 
Faith  and  Order  during  the  last  two  decades  (so  much,  that  a 
doctoral  dissertation  with  590  pages  could  be  written  on 
this  theme:  Michael  Putney,  The  Presence  and  Activity  of 
the  Holy  Spirit  in  the  Church  in  the  Studies  of  the 
Commission  on  Faith  and  Order,  Rome  1985) . And  our 
Apostolic  Faith  study  includes  a major  reflection  on 
creation.  But  the  main  work  at  Canberra  will  be  done  in 
four  Sections  with  sub-themes  of  the  main  theme.  Even 
though  reports  and  documents  from  the  work  of  the  WCC  will 
not  be  officially  presented  to  the  Assembly,  a major  input 
from  work  of  Faith  and  Order  will  be  possible,  especially  in 
Section  III  (Spirit  of  Unity  - Reconcile  Your  People)  and 
Section  IV  (Holy  Spirit  - Transform  and  Sanctify  Us)  . One 
of  the  four  main  issues  in  Section  III  is  called  Spirit  of 
Unity  : Source  and  Enabler  of  Koinonia.  Here  the  concerns 
for  unity  and  communion  in  the  churches  and  between  them  is 
central  and  "the  need  for  basic  ecumenical  perspectives  on 
ecclesiology"  is  stated  in  the  preparatory  document.  Our 
task  and  the  chances  for  our  contribution  are  obvious!  In 
addition  one  of  the  nine  more  general  plenaries  will  be  a 
plenary  on  "unity"  which  is  planned  not  so  much  as  a session 
with  papers  and  discussion  but  as  an  introduction  of  the 
(many  new)  participants  into  the  calling  of  the  WCC  to  serve 
the  unity  of  the  churches.  This  plenary  will  thus  be  more 
informative  and  evocative  in  character. 

Staff  is  actively  involved  in  the  preparation  of  the  four 
sections,  the  unity  plenary,  and  other  aspects  of  the 
Assembly.  We  sit  on  several  task  forces  and  participate  in 
many  staff  meetings,  in  the  work  of  the  Assembly  Planning 
Committee  and  in  preparatory  conferences.  Special 

responsibilities  during  the  Assembly  have  been  assigned  to 
us.  A specif icand  in  a way  unique  contribution,  because 
there  are  no  parallels,  of  Faith  and  Order  will  be  the 
preparation  of  a draft  statement  on  The  Unity  We  Seek  to 
be  introduced  to  the  work  of  Section  III  and  through  its 
report  - hopefully  - to  be  accepted  by  the  whole  Assembly 
(following  the  model  of  Salamanca  1973  and  Nairobi  1975). 
We  started  reflection  on  this  assignment  by  the  1987  Central 
Committee  in  Budapest,  and  a small  consultation  in  July  1990 
at  Etchmiadzin,  Armenia,  USSR,  will  prepare  a draft 
statement  to  be  reviewed  by  the  Standing  Commission  in 
August . 
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3 . Ongoing  and  Future  Tasks 

We  have  continued  our  work  in  relation  to  the  Week  of 
Prayer  for  Christian  Unity  (annual  consultation  in  October 

1989  in  the  FRG)  and  the  United/Uniting  Churches  and 
Church  Union  Negotiations  (biannual  Survey  1986-1988) . At 
the  moment  we  are  organizing  the  Fifth  Forum  on  Bilateral 
Conversations  on  ecclesiological  perspectives  in  bilateral 
and  multilateral  dialogues,  to  be  held  in  October  1990  in 
Budapest.  The  Minutes  of  the  Budapest  Commission  Meeting 
were  prepared  (by  Thomas  Best)  and  published,  and  a German 
(and  probably  French)  edition  will  come  out  soon.  The  fine 
and  impressive  book  Icons  - Windows  on  Eternity  (compiled 
by  Gennadios  Limouris)  was  published  at  the  beginning  of 

1990  as  Faith  and  Order  Paper  No.  147.  Cooperation  with 

other  sub-units  has  been  remarkable  in  the  last  twelve 
months,  three  examples  were  the  participation  of  Irmgard 
Kindt-Siegwalt  (with  papers)  in  two  consultations  of  Renewal 
and  Congregational  Life  and  of  Gennadios  Limouris  in  the 
JPIC  Convocation  in  Seoul  and  a consultation  of  Church  and 
Society  in  Malaysia,  and  Thomas  Best  in  the  CWME  Commission 
meeting.  And  we  were  involved  in  general  WCC  activities, 
for  example  Thomas  Best  in  editing  the  official  report 

Vancouver  to  Canberra,  Genadios  Limouris  has  been 
responsible  for  the  Orthodox  Task  Force,  Irmgard 
Kindt-Siegwalt  and  Renate  Sbeghen  were  active  in  the  Worship 
Committee  of  the  Ecumenical  Centre,  Eileen  Chapman  helped 
with  many  demands  in  the  life  of  the  Centre  and  in 

particular  with  visits  to  the  sick  in  hospital,  and  the 
Director,  as  member  of  the  Joint  Working  Group  (JWG)  between 
the  Roman  Catholic  Church  and  the  WCC,  was  co-responsible 
for  two  studies  commissioned  and  received  by  the  JWG  on  The 
Hierarchy  of  Truths  and  The  Church  - Local  and  Universal 

to  be  published  soon  as  a Faith  and  Order  Paper.  Staff 
spoke  to  many  visiting  groups  in  Geneva  and  Bossey,  visited 
churches  and  spoke  at  ecumenical  conferences,  seminars  and 
in  faculties.  It  was  again  a busy  time.... 

All  this  did  not  leave  much  space  to  reflect  on  the 

future.  But  we  did  not  forget  the  World  Conference  in 
1993  and  made  a number  of  enquiries  concerning  a possible 
place.  A content  outline  was  prepared  on  the  basis  of  the 
Budapest  suggestions  and  of  further  staff  discussion.  This 
outline  certainly  needs  more  clarification  and  development. 
Staff  will  bring  additional  suggestions  to  our  discussion  at 
the  Standing  Commission.  The  WCC  Central  Committee  in  March 
1990  agreed  to  the  financial  proposals,  but  that  is  no 
guarantee  that  the  funding  will  be  provided.  We  ourselves 
have  to  approach  the  churches  with  the  help  of  our  Finance 
Department.  Considerable  time  in  the  house  was  spent  with 
discussions  on  plans  for  a programmatic  reorganization  of 
the  WCC.  In  their  final  stage  these  plans  foresaw  Faith 
and  Order  as  one  of  seven  "sectors"  of  the  WCC  with  a 
somewhat  extended  mandate  to  include  worship  and 
spirituality  as  elements  of  the  concern  for  visible  unity. 
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There  were  attempts  to  change  the  name  from  "Faith  and 
Order"  to  "Faith  and  Unity",  but  in  Central  Committee 
several  voices  protested  against  this  change  before  the 
Committed  finally  decided  to  transmit  this  whole  affair  to 
the  next  Central  Committee  after  Canberra.  If  these  same 
plans  are  resurrected  in  the  new  Central  Committee,  we  would 
have  no  reason  to  worry,  but  we  could  in  the  Standing 
Commission  anticipate  this  situation  by  an  exchange  of 
views.  And  we  should  also  consider  in  the  Standing 
Commission  some  perspectives  for  further  work  on  our  present 
Apostolic  Faith  and  Unity/Renewal  studies  and  especially  for 
the  study  on  Ecumenical  Perspectives  on  Ecclesiology 
agreed  upon  in  Budapest  and  called  for  from  many  sides.  The 
Etchmiadzin  consultation  in  July  1990  will  prepare  the  draft 
outline  for  this  study  with  the  help  of  the  material  from 
Budapest . 

4 . Staff  and  Finance 

Since  Budapest  the  only  change  in  staff  was  the  return  of 
our  intern  Ursula  Gieseke  to  her  church  to  continue  her 
practical  training  for  the  ministry  and  her  doctoral 
studies.  With  her,  as  our  fourth  intern,  we  had  a very 

fruitful  and  joyful  time  together.  She  helped  us  in  many 

ways  and  she  had  a rather  intensive  ecumenical  learning 
experience.  We  are  now  looking  forward  to  a young 
Indonesian  pastor  who  will  join  us  as  an  intern  in  October 
for  six  months.  Irmgard  Kindt-Siegwalt's  time  with  Faith 

and  Order  will  come  to  an  end  when  in  a few  months  she  takes 
up  a position  in  her  former  field  of  activity  in  order  to  be 
able  to  live  permanently  with  her  husband  in  Strasbourg, 

France.  The  Standing  Commission  will  have  an  opportunity  to 
express  its  gratitude  for  her  contribution  to  Faith  and 
Order. 

Again  we  were  able  to  finance  all  our  work  with  the  funds 
provided,  even  though  we  would  have  wished  at  times  to  have 
been  less  restriced  in  implementing  our  plans  (e.g.  in  terms 
of  additional  secretarial  help  or  inviting  people  from 
distant  countries) . But  the  financial  situation  for  the 
whole  of  the  WCC  will  be  much  more  difficult  this  year  and 
in  1991  (fall  in  the  dollar  rate,  decrease  of  contributions 
from  some  churches) . For  1990  our  expenses  are  already 
restricted  to  95%  of  the  adopted  budget.  Thus  we  will  have 
to  rely  even  more  on  special  contributions  to  Faith  and 
Order.  In  addition  we  have  to  seek  the  necessary  extra 
funds  for  the  World  Conference. 

5 . A Last  Word 

At  the  end  of  this  report  and  close  to  the  end  of  the 
present  working  period  of  this  Commission  the  last  word  can 
only  be  a word  of  gratitude.  We  have  been  able  to  harvest 
rich  fruits  from  our  work  during  the  last  eight  years  and  we 
praise  the  giver  of  all  good  gifts  for  this.  God  has 
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blessed  and  guided  us,  he  has  granted  us  achievements  and 
has  looked  gracefully  upon  our  shortcomings.  We  are 
grateful  to  you,  the  Moderator  and  other  Officers  of  the 
Commission  for  your  interest,  commitment  and  guidance  for 
our  common  work  and  for  your  love  and  sympathy  expressed  so 
freguently  to  your  staff.  We  are  grateful  to  the  whole 
Standing  Commission,  a splendid  community  of  common 
reflection,  planning  and  active  involvement  in  the  work  of 
Faith  and  Order.  We  are  grateful  to  the  members  of  the 
Plenary  Commission  who  have  supported  our  work  on  so  many 
occasions  and  especially  in  their  own  churches.  We  are 
grateful  to  the  General  Secretary  of  the  WCC  and  the  Unit  I 
Moderator  for  their  unfailing  support  and  encouragement,  and 
to  the  churches  for  their  co-operation  and  theological  and 
financial  support.  And  I am  most  grateful  to  my  five 
colleagues  in  the  office,  one  of  the  most  hard-working 
groups  in  this  house,  committed,  lively,  involved,  never 
fully  at  rest  but  always  pressing  forward.  Let  us,  then,  go 
forward! 
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II.  THE  UNITY  OF  THE  CHURCH 
AND  THE  RENEWAL  OF  HUMAN  COMMUNITY 

Thomas  F.  Best 


The  Plenary  Commission  meeting  in  Budapest  (August  1989)  had 
before  it  the  Unity  and  Renewal  draft  study  document, 
bearing  the  results  of  the  study  process  since  the  Lima 
Plenary  Commission  and  WCC  Vancouver  Assembly.  The  draft 
text  received  a searching  and  helpful  critique,  including 
many  concrete  proposals  for  its  development  towards 
publication  for  study  by  the  churches. 

By  the  end  of  the  Plenary  Commission  meeting,  the  Unity  and 
Renewal  steering  group  had  already  traced  the  general  lines 
of  its  further  work  on  the  text,  including  making  specific 
drafting  assignments  in  response  to  comments  from  the 
Commission.  In  October  and  November  of  1989  a full 
documentation  of  the  Budapest  discussion  (including  some  35 
to  40  texts)  was  shared  with  the  steering  group  and  advisors. 

These  met  from  3-10  January  1990,  for  an  intensive 
drafting  and  evaluation  consultation  held  at  the  Mount 
Calvary  Retreat  Centre  in  Mandeville,  Jamaica.  (Here  Faith 
and  Order  Vice-Moderator  Horace  Russell,  as  well  as  Rubye 
Gayle,  General  Secretary  of  the  Jamaica  Council  of  Churches, 
were  extremely  helpful  for  our  work  and  our  experience  of 
the  unique  Jamaican  church  and  ecumenical  situation) . Under 
the  leadership  of  its  Moderator,  Paul  Crow,  the  group  worked 
carefully  to  revise  the  Unity  and  Renewal  text  for 
presentation  to  the  Standing  Commission  in  August  of  1990. 
In  addition  to  the  work  on  specific  formulations  within  the 
text,  there  were  intensive  discussions  on  how  the  text  might 
best  be  ordered,  on  proposals  for  the  illustrative  material 
to  be  included,  and  on  the  most  effective  format,  graphic 
presentation,  and  distribution  of  the  study  document. 

Following  the  meeting  the  revised  text  was  circulated,  and 
detailed  comments  were  received  from  several  participants; 
from  March  - June  these  were  incorporated  into  the  final 
version  of  the  draft  text.  During  this  period  there  were 
further  discussions  with  the  WCC  Publications  Department 
about  the  technical  aspects  of  producing  the  text  in  a way 
that  will  communicate  effectively  with  the  churches. 

The  steering  group  has  also  looked  beyond  the  present  text 
to  the  future  shape  and  place  of  the  Unity  and  Renewal  study 
within  the  work  of  Faith  and  Order.  Wide-ranging 
discussions  in  Budapest  and  Jamaica  have  affirmed  both  that 
the  present  phase  of  the  study  should  end  with  the  sending 
of  the  draft  study  document  to  the  churches,  and  that  the 
concerns  of  unity  and  renewal  should  continue  to  be  one 
major  programmatic  focus  of  Faith  and  Order,  looking  towards 
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a significant  contribution  to  the  Faith  and  Order  World 
Conference  in  1993.  During  the  meeting  in  Scotland,  the 
steering  group  will  continue  to  discuss  specific  proposals 
for  future  work  on  Unity  and  Renewal  and  will  bring  these  to 
the  Standing  Commission  for  consideration.  In  this  way  the 
Unity  and  Renewal  study  expects  to  go  to  the  WCC  Assembly, 
and  beyond  that  to  a new  and  renewed  Faith  and  Order 
Standing  Commission,  with  a clear  sense  of  its  vision  and 
future  work. 
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III.  THE  APOSTOLIC  FAITH  STUDY 
Gennadios  Limouris 


The  Plenary  Commission  meeting  at  Budapest  last  year  was  a 
decisive  one  for  the  further  work  on  the  study  project 
"Towards  the  common  expression  of  the  apostolic  faith  today" 
with  concrete  proposals  as  well  as  recommendations  for  the 
study  document  "Confessing  One  Faith"  concerning  its 
revision  and  future  publication.  Therefore,  this  period 
concentrated  on  these  recommendations  which  were  carried  out 
by  two  meetings  of  the  Apostolic  Faith  Steering  Group.  The 
main  recommendation  was  that  the  study  document  needed 
further  revision  in  its  Introduction  and  each  of  the  three 
articles  and  it  was  decided  to  hold  two  meetings  of  the 
Steering  Group  (Oxford,  England,  January  1990  and  Venice, 
Italy,  April  1990) . Meanwhile  a small  group  (consisting  of 
Mary  Tanner,  Raymond  Brown,  Richard  Norris  and  Gennadios 
Limouris)  met  in  New  York  in  October  1989  in  order  to 
reflect  not  so  much  on  the  revision  process  as  on  the  whole 
development  of  the  programme  in  the  period  up  to  the  Faith 
and  Order  World  Conference  in  1993. 

Steering  Group,  Oxford,  England,  January  1990.  The  Group 
substantially  revised  the  Introduction  and  the  first  article 
in  the  light  of  comments  and  suggestions  which  were  received 
in  the  Secretariat  from  ecumenical  groups,  individuals, 
etc.  The  Group  also  made  plans  how  best  to  revise  the 
second  and  third  articles  at  the  next  meeting;  several 
members  were  asked  to  submit  contributions  on  specific 
questions  in  the  second  article  in  order  to  facilitate 
work.  The  Group  succeeded  in  presenting  a new  draft  of  the 
Introduction  and  the  first  article. 

Steering  Group,  Venice,  Italy,  April  1990.  This  meeting 
received  the  specific  contributions  requested  at  the  Oxford 
meeting  and  Fr  Paul  Tarazi,  a biblical  scholar,  had  been 
asked  to  revise  the  biblical  foundations  of  the  second 
article  and  to  present  a substantially  revised  draft  at  the 
meeting.  Venice  succeeded  in  completely  revising  the  second 
and  third  articles;  in  the  revision  of  the  third  article  the 
findings  from  the  Wurzburg  consultation  (June  1989)  were 
most  helpful. 

All  the  appendices  of  the  study  document  need  to  be 
thoroughly  revised  after  the  Dunblane  meeting. 

Where  do  we  stand  now  looking  towards  the  future? 
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As  decided  in  Budapest,  the  study  document,  in  its  revised 
version  and  after  approval  by  the  standing  Commission  in 
Dunblane,  will  be  published  in  English,  French  and  German 
and  will  be  sent  to  the  WCC  member  churches  and  will  be 
available  to  a wider  ecumenical  audience.  In  view  of  the 
final  preparations  for  the  Seventh  Assembly  and  the  short 
time  available  until  February  1991,  every  effort  will  be 
undertaken  to  ensure  that  at  least  the  English  version  will 
be  ready  before  the  Assembly;  the  French  and  German 
translations  can  follow  by  April  1991. 

This  work  will  then  complete  the  mandate  and  tasks  of  the 
study  project  on  the  explication. 

It  is  suggested  that  a small  group  of  experienced  people, 
under  the  guidance  of  the  Standing  Commission  (not 
necessarily  identical  with  the  old  or  new  Steering  Group, 
but  including  new  people  who  have  been  involved  in  the  whole 
process)  be  established.  This  small  group  should,  for  two 
years  (1991-92) , monitor  the  comments  and  suggestions  from 
churches,  groups  or  individuals.  Especially  it  should 
prepare  a study  guide,  together  with  a short  version  of 
"Confessing  One  Faith",  which  should  be  ready  by  the 
beginning  of  1993,  in  view  of  a broader  involvement  in  the 
Apostolic  Faith  study  of  the  churches  in  all  parts  of  the 
world  and  in  relation  to  the  World  Conference  later  that 
same  year. 

The  common  confession  and  recognition  need  further  careful 
reflection  which  would  be  undertaken  in  the  period  after  the 
Assembly  until  the  World  Conference. 

As  we  come  to  the  close  of  the  term  of  this  present  Standing 
Commission  and  the  work  of  this  Steering  Group,  I would  like 
to  express  warm  gratitude  to  the  moderator  of  this  group,  Fr 
Jean  Tillard,  for  his  leadership  as  well  as  his 
contributions  to  the  whole  study  process  since  Lima.  I also 
want  to  include  in  this  thanks  the  members  of  the  Steering 
Group  who  gave  a lot  of  their  time  and  energy,  and  who 
contributed  their  theological  competence  to  the  study.  A 
special  thank  you  also  to  my  colleagues  in  the  Secretariat 
who  supported  and  encouraged  me  in  our  endeavours. 


IV.  BAPTISM,  EUCHARIST  AND  MINISTRY 
Irmgard  Kindt-Siegwalt 


The  Budapest  Commission  meeting  in  August  1989  heard  several 
papers  reviewing  the  ecumenical  significance  of  the  BEM 
process  and  describing  specific  local  experiences  in  dealing 
with  BEM.  Several  groups  gathered  together  further  local 
experiences  of  the  BEM  process  and  reflected  on  major  issues 
for  further  study.  In  plenary  discussions  participants 
commented  on  the  draft  report  on  the  BEM  process  and  the 
responses  of  the  churches. 

The  Commission  adopted  a statement  on  "Baptism,  Eucharist 
and  Ministry  - the  Continuing  Call  to  Unity"  which  was  then 
sent  to  the  churches.  The  Commission  also  agreed  that  the 
report  on  the  process  and  the  responses  be  published  after 
revision  and  mailing  to  the  Standing  Commission. 

After  Budapest  all  the  oral  and  written  comments  on  the 
draft  report  received  before,  at  and  after  Budapest,  were 
thoroughly  discussed  during  the  meeting  of  the  BEM  Steering 
Group  and  BEM  Drafting  Team  from  15-21  December  1989  at 
Paris.  Most  of  the  requests  for  revision  could  be 
integrated  and  the  (changed)  structure  of  the  report  was 
finalized.  Staff  in  Geneva  did  final  editorial  work, 
checked  references  and  the  Moderator  and  the  Director  added 
their  preface.  In  July  1990,  Baptism,  Eucharist  and 
Ministry  1982-1990.  Report  on  the  Process  and  Responses, 
which  also  includes  the  Budapest  Statement  and  a list  of  all 
the  persons  who  were  involved  in  evaluating  the  responses 
and  preparing  the  report,  was  published  by  the  WCC  as  Faith 
and  Order  Paper  No.  149.  We  hope  that  this  book  will  find 
wide  attention  and  will  encourage  further  work  with  BEM. 
Staff  also  spent  considerable  time  in  preparing  the  German 
translation  of  the  report  which  will  come  out  in  November 
1990. 

As  was  decided  already  some  time  ago,  there  will  be  no  new 
or  revised  version  of  the  Lima  text.  But  the  major  issues 
emerging  from  the  responses  which  are  addressed  in  chapter  V 
of  the  report  will  certainly  be  of  great  interest  and 
importance  in  Faith  and  Order's  ongoing  work  as  we  move 
towards  the  World  Conference  in  1993.  In  the  staff  we  are 
receiving  letters  requesting  information  about  BEM  or 
informing  us  about  activities  in  relation  to  BEM.  Thus,  the 
BEM  process  continues  and  we  will  follow  and  support  these 
developments . 
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V.  WEEK  OF  PRAYER  FOR  CHRISTIAN  UNITY 
Irmgard  Kindt-Siegwalt 


The  preparatory  group  for  the  Week  of  Prayer  for  Christian 
unity,  consisting  of  6 members  invited  by  the  Pontifical 
Council  for  Promoting  Christian  Unity  (PCPCU)  and  6 members 
invited  by  Faith  and  Order,  met  in  October  1989  in 
Rothenburg  on  the  Fulda,  at  the  invitation  of  the  Council  of 
Churches  (ACK)  of  the  Federal  Republic  of  Germany  and  West 
Berlin.  The  meeting  was  kindly  hosted  in  a centre  run  by 
lay  members  of  the  Methodist  and  other  Free  Churches.  This 
time  the  material  had  been  prepared  by  a West  German  group. 
The  text  for  1991  is  Psalm  117:  Praise  the  Lord  all  you 
nations. 

The  preparatory  group  met  some  weeks  before  the  exciting 
changes  in  East  Germany,  in  November  1989.  Due  to  these 
events  which  could  not  be  foreseen  in  October,  the 
information  about  the  ecumenical  situation  in  the  two  German 
states  had  to  be  revised  accordingly  by  staff  in  Geneva. 
This  year's  annual  meeting  to  prepare  the  material  for  1992 
will  be  held  in  Bruges,  Belgium  - this  time  organized  by  the 
PCPCU. 

It  seems  worthwhile  to  mention  some  questions  that  have 
arisen  from  letters  which  have  been  received  by  both 
responsible  bodies: 

(a)  Some  raise  again  the  issue  of  combining  the  World 
Day  of  Prayer  (WDP)  - originally  initiated  by  lay  women  - 
with  the  Week  of  Prayer.  This  request  is  supported  by  some 
third  world  countries  e.g.,  Jamaica.  But  this  proposal  also 
finds  some  criticism  from  the  responsible  team  of  the  WDP  - 
women  who  are  proud  of  having  finally  succeeded  in  getting 
full  independence,  even  in  financial  terms.  A compromise 
might  be  found  by  inviting  one  of  the  WDP  persons  to 
participate  in  the  preparation  of  the  Week  of  Prayer. 

(b)  The  Church  of  Sweden  would  like  to  bring  the  Week 
of  Prayer  in  close  contact  with  the  Evangelical  Alliance  and 
its  "Week" . The  Swedish  Council  of  Churches  has  decided  to 
publish  a text  agreed  on  by  both  groups  which  looks 
completely  different  from  that  of  other  countries.  During 
the  Central  Committee  of  the  WCC  in  March  1990,  a delegate 
from  Sweden  has  asked  to  take  their  request  into  account. 

(c)  From  some  churches  in  the  United  States  came  the 
request  to  time  the  preparatory  meetings  earlier  so  that 
churches  might  have  more  time  to  adapt  the  agreed  version. 
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(d)  The  issue  of  translating  the  text  should  also  be 
addressed  again  - there  seems  to  be  an  increasing  interest 
to  get  a Spanish  or  Portuguese  version. 

(e)  A letter  sent  by  the  Bishops  and  Presidents  of  the 
churches  in  Alsace/Lorraine,  France,  raises  the  question  why 
the  text  makes  so  little  reference  to  larger  ecumenical 
events  such  as  the  JPIC  convocation  in  Basel  1989  and  Seoul 
1990,  while  the  Church  of  Norway  referred  to  the  Decade  of 
the  Churches  in  Solidarity  with  Women. 

All  these  points  will  certainly  be  given  thought  during  the 
meeting  in  Bruges  as  has  been  promised  in  the  responding 
letters. 
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VI.  UNITED  AND  UNITING  CHURCHES 
Thomas  F.  Best 


Since  the  Budapest  Plenary  Commission  meeting  staff  has 
continued  to  monitor  developments  in  the  life  of  united  and 
uniting  churches  and  a broad  range  of  union  discussions  (for 
example  the  tripartite  discussions  in  India,  the 
inter-church  discussions  in  New  Zealand,  the  gradual 
development  of  the  broad-ranging  COCU  process  in  the  United 
States,  and  the  continuing  .intra-Methodist  process  in  Ghana)  . 

Another  priority  has  been  to  relate  the  issues  and  concerns 
of  the  united  and  uniting  churches  to  the  WCC  Seventh 
Assembly,  to  be  held  in  Canberra  in  February  1991.  This  has 
meant  monitoring  the  allocation  of  Assembly  "seats"  to 
ensure  compliance  with  the  WCC  decision  (reported  in  the 
Minutes  of  the  Boston  Standing  Commission  Meeting  in  1988, 
p.  109)  that  newly-united  churches  should  have  at  least  as 
many  delegates  as  their  constituent  churches  would  have  had 
if  they  had  not  united.  The  theological  concerns  of  united 
churches  - their  distinctive  witness  coming  from  their 
actual  experience  of  unity  - have  been  made  a part  of  Faith 
and  Order  reflections  on  ecclesiology , first  at  the 
Pyatigorsk  consultation  on  that  topic  and  then  through  the 
background  material  for  the  Etchmiadzin  consultation  on  the 
unity  we  seek  (which  should  become  a contribution  to  the 
Assembly) . It  should  be  noted  that  neither  the  Assembly  nor 
its  planning  process  gives  much  opportunity  for  input  from 
particular  families  of  churches  or  traditions  as  such. 

Looking  to  the  future,  preliminary  plans  have  been  made  for 
the  next  biennial  survey  of  church  union  negotiations  (the 
process  should  begin  later  in  1990  and  cover  developments 
from  late  1988  through  1990) . 

Beyond  this,  reflection  has  focussed  on  three  important 
concerns.  The  first  is  the  continuing  role  of  the 
Continuation  Committee  of  the  Potsdam  Fifth  International 
Consultation  of  United  and  Uniting  Churches,  and  how  this 
group  might  meet  in  the  first  half  of  1991  to  assess  the 
significance  of  continuing  union  discussions,  the  WCC 
Assembly,  and  Faith  and  Order's  ongoing  ecclesiological 
work.  The  second  concern  is  the  proposal  made  at  the  Faith 
and  Order  Plenary  Commission  meeting  in  Budapest  for  a Sixth 
International  Consultation  to  meet  in  1992;  careful 
reflection  is  needed  on  what  its  process  and  goals  should  be 
within  the  present  ecumenical  situation.  The  third  concern 
is  the  very  nature  of  the  united  and  uniting  churches 
"movement" : do  the  united  and  uniting  churches  need  more 
focus,  and  perhaps  even  a rudimentary  structural  form,  if 
their  distinctive  witness  is  to  be  heard  within  the 
ecumenical  movement  today? 
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VII.  FIFTH  FORUM  ON  BILATERAL  CONVERSATIONS 
Outline 


1 . Background 

Bilateral  interconfessional  dialogues  are  conducted  under 
the  authority  of  the  respective  Christian  World  Communions 
and  Churches.  The  increasing  number  of  these  dialogues 
starting  in  the  late  sixties  and  built  on  the  tradition  of 
multilateral  dialogues  since  1910,  has  become  an  important 
expression  of  the  ecumenical  movement  today.  Two  major 
questions  have  arisen  as  a result  of  this  development: 

the  relationship  between  bilateral  and  multilateral 
conversations.  How  can  they  be  held  together  and 
inter-related  in  such  a way  that  they  can  both  service  the 
one  ecumenical  movement  in  a complementary  manner? 

the  relationship  between  the  different  bilateral 
dialogues.  How  can  they  be  brought  into  contact  with  each 
other  so  that  a certain  coherence  can  be  safeguarded  when 
dealing  with  the  same  topics? 

The  Christian  World  Communions  (CWCs)  and  churches  involved 
in  bilateral  dialogues,  as  well  as  the  Faith  and  Order 
Secretariat  of  the  WCC,  soon  recognized  the  importance  of 
these  questions.  One  of  their  responses  was  the  decision  to 
render  a service  to  bilateral  and  multilateral  dialogues  by 
holding,  from  time  to  time,  a Forum  on  Bilateral 
Conversations  to  be  sponsored  by  the  CWCs  and  organized  by 
the  Faith  and  Order  Secretariat.  The  first  three  meetings 
of  the  Forum  took  place  between  1978  and  1980  (the  reports 
have  been  published  as  Faith  and  Order  Paper  No.  107,  Geneva 
1981)  and  the  Fourth  Forum  was  held  in  1985  (Faith  and  Order 
Paper  No.  125,  Geneva  1985) . 

2 . The  Fifth  Forum 


The  Faith  and  Order  Standing  Commission  in  1987  suggested 
holding  the  Fifth  Forum  in  1989  or  1990.  The  Central 
Committee  of  the  WCC  in  1988  also  requested  that 
consideration  be  given  anew  to  developments  of  bilateral 
dialogues.  The  CWCs  agreed  in  1988  and  again  in  1989  that 
Faith  and  Order  should  organize  the  Fifth  Forum  in  1990. 

The  Forum  will  take  place  from  18  (arrival)  to  22 
(departure)  October  1990,  in  Budapest,  Hungary.  The 
meeting  will  be  immediately  followed  by  the  Conference  of 
Secretaries  of  CWCs  (arrival  22  October)  so  that  several 
people  might  be  able  to  participate  in  both  meetings. 
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A small  planning  committee  suggested  that  each  CWC  should 
send  2-3  participants  (usually  members  of  dialogue  groups) 
to  the  Forum,  and  the  Roman  Catholic  Church  - because  of  the 
large  number  of  its  dialogues  - about  five  participants.  As 
in  the  past,  Faith  and  Order  will  invite  2-3  consultants. 
Faith  and  Order  staff  members  responsible  for  the  Forum  are 
Rev.  Dr  Gunther  Gassmann  and  Rev.  Dr  Gennadios  Limouris. 

Each  CWC  will  be  financially  responsible  for  its 
participants.  The  language  at  the  Forum  will  be  English. 

3 . Programme 

The  planning  committee  suggested  as  atheme  for  the  1990 
Forum  The  Understanding  of  the  Church  Emerging  in  the 
Bilateral  Dialogues  - Coherence  of  Divergence?  It  was  also 
proposed  that  about  four  papers  from  the  Roman  Catholic, 
Orthodox,  Reformation  and  Free  Church  perspectives  should 
introduce  the  theme. 

Methodologically  the  process  at  the  Forum  should  be  in  two 
major  steps: 

(1)  The  papers  should  present  a systematic  overview  of 
major  ecclesiological  perspectives  emerging  in  the  results 
or  ongoing  discussions  of  the  conversations  of  the 
respective  CWCs  with  their  dialogue  partners.  The  papers 
should  not  be  longer  than  40  minutes  (15  pages  double-space) 
and  sent  to  the  Faith  and  Order  Secretariat  well  before  the 
end  of  September  1990.  The  papers  will  be  discussed  and 
also  commented  upon  by  participants  from  CWCs  not 
represented  by  a paper,  and  by  input  from  the  multilateral 
dialogue  in  Faith  and  Order. 

(2)  The  participants  would  then  work  in  groups  with  the 
following  tasks: 

to  identify  common  perspectives  and  affirmations 
concerning  the  understanding,  mission  and  unity  of  the 
church  in  bilateral  and  multilateral  dialogues; 

to  point  to  differences  among  dialogues  dealing  with 
ecclesiological  themes; 

to  consider  the  guestion  of  coherence,  diversity  and 
complementarity  on  the  basis  of  their  findings. 

The  results  of  the  group  discussions  would  form,  after 
plenary  debate,  the  official  report  of  the  Fifth  Forum. 

The  Forum  will,  of  course,  also  provide  occasions  for  a more 
general  discussion  on  developments  in  the  area  of  bilateral 
dialogues.  As  a contribution  to  this  Faith  and  Order  will 
later  in  the  year  send  a questionnaire  to  the  CWCs  for 
information  about  their  dialogues,  publications  of  results, 
etc. 
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VIII.  CONSULTATION  ON  "THE  UNITY  WE  SEEK"  AND 
"ECUMENICAL  PERSPECTIVES  ON  ECCLESIOLOGY" , 

ETCHMIADZIN,  ARMENIA,  USSR,  JULY  1990 

REPORT 


The  Consultation  at  Etchmiadzin , hosted  by  the  Armenian 
Apostolic  Church  and  organized  by  the  Faith  and  Order 
Secretariat  had  a threefold  task: 

1.  To  prepare  a draft  statement  on  The  Unity  We  Seek  to  be 
presented  to  the  Faith  and  Order  Standing  Commission  in 
August  1990  for  transmission  to  the  1991  Canberra  Assembly; 

2 . To  provide  comments  and  suggestions  for  further  revision 
of  a draft  outline  on  Ecumenical  Perspectives  on 
Ecclesiology , prepared  by  staff  for  discussion  and 
acceptance  by  the  Standing  Commission  in  1990; 

3 . To  enable  an  international  ecumenical  group  to  get 
acquainted  with  the  history,  culture  and  present-day  life  of 
the  Armenian  Apostolic  Church  and  the  Armenian  people. 

The  fifteen  participants  in  the  consultation  and  the  three 
Geneva  staff  members  were  able  to  fulfil  their  tasks;  they 
were  overwhelmed  by  the  kindness  and  hospitality  of  their 
Armenian  hosts;  and  they  received  an  intensive  introduction 
into  the  magnificent  culture,  painful  history  and  uncertain 
present  and  future  of  the  Armenian  Church  and  people  with 
its  problems,  new  possibilities  and  fervent  hopes. 

I . The  Setting  of  the  Consultation 

Through  the  gracious  invitation  and  untiring  help  of  H.E. 
Archbishop  Nerses  Bozabalian,  member  of  the  WCC  Central 
Committee,  it  was  possible  to  hold  a first  international 
ecumenical  consultation  in  the  Armenian  Apostolic  Church. 
This  Church,  established  already  in  the  fourth  century,  has 
been  an  active  member  of  the  WCC  since  1963.  After  70  years 
of  persecution  and  only  little  space  left  for  serving  the 
Armenian  people,  this  Church  now  enjoys  unexpected  new 
opportunities:  churches  and  monasteries  have  been  returned 
to  the  Church,  thousands  of  people  are  baptized,  and  great 
possibilities  for  pastoral,  catechetical  and  social  work  are 
opened  up.  The  Church  rejoices  in  these  signs  of  freedom 
and  spiritual  revival,  but  does  not  yet  have  the  experience 
and  the  personnel  and  material  resources  to  respond  to  them 
adequately.  Together  with  the  Armenian  people,  the  Church 
is  still  involved  in  rebuilding  those  parts  of  the  country 
which  were  devastated  by  the  terrible  earthquake  in  late 
1988.  The  Church  is  suffering  with  the  people  under  the 
ethnic  tensions  in  the  region,  and  it  is  hoping  with  the 
people  for  further  positive  developments  in  the  political 
and  economic  fields  which  were  opened  up  by  glasnost  and 
perestroika  a few  years  ago. 
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It  was  thus  most  significant  that  an  ecumenical  meeting 
could  take  place  in  such  a historically  decisive  moment  for 
the  Armenian  church  and  people.  The  participants  lived  and 
worked  in  the  monastery  at  Etchmiadzin,  the  spiritual  and 
administrative  centre  of  the  Armenian  Apostolic  Church. 
They  were  welcomed  by  H.H.  Vasken  I , Catholicos  of  all  the 
Armenians,  and  by  Archbishop  Nerses  Bozabalian.  On  the 
first  day  they  were  introduced  to  the  monastery,  the  Mother 
Cathedral,  the  Museum  of  Armenian  Treasure  and  the  Residence 
of  the  Catholicos.  On  Sunday,  8 July,  the  participants 
joined  the  liturgy  in  the  Cathedral,  which  was  followed  by  a 
Requiem  Service  for  the  departed  leaders  of  the  WCC.  In  the 
afternoon  the  participants  travelled  to  Lake  Sevan  where  on 
Sunday,  22  July,  over  5,000  people  were  baptized.  A visit 
to  the  summer  residence  of  the  Catholicos  at  Haygashen  where 
young  people  performed  Armenian  folk  dances,  was  combined 
with  a visit  to  the  enormous  radio  telescope  nearby  which 
was  explained  by  its  builder  and  the  director  of  the 
Institute,  Prof.  Paris  M.  Herouni.  Participants  visited  the 
monasteries  at  Keghart  and  near  Dili j an,  they  met  with  the 
congregation  at  St.  Sarkis  Cathedral  in  Erevan,  placed  a 
wreath  at  the  Dzidzernagapert  Memorial  for  the  victims  of 
the  Armenian  genocide  in  1915  and  admired  the  wonderful 
collection  of  Armenian  manuscripts  at  the  Matenadaran 
Institute  in  Erevan.  On  these  different  occasions  the 
participants  were  able  to  meet  bishops,  priests  and  lay 
people  of  the  Armenian  Church  as  well  as  representatives  of 
the  state  authorities. 

They  had,  indeed,  already  experienced  and  learned  a great 
deal  in  a few  days  when  they  sat  on  the  last  evening  with 
the  Catholicos  in  front  of  his  residence  for  a farewell 
dinner  and  blessing.  Filled  with  gratitude  and  moved  in 
their  hearts  they  left  Etchmiadzin  the  next  morning  as  new 
ambassadors  of  the  Armenian  Church  and  people. 

But  in  the  midst  of  this  rich  experience  the  consultation 
also  fulfilled  its  specific  tasks. 

II . Statement  on  the  Unity  of  the  Church 

The  main  assignment  of  the  Etchmiadzin  consultation  was  to 
prepare  a draft  statement  on  "The  Unity  We  Seek"  which 
should  go,  through  the  Faith  and  Order  Standing  Commission, 
to  the  1991  WCC  Assembly  in  Canberra.  This  statement  should 
continue  the  "tradition"  of  the  1961  New  Delhi  and  1975 
Nairobi  Statements  on  the  unity  of  the  church  by  taking  into 
account  new  developments  since  1975.  In  order  to  facilitate 
this  important  task,  Faith  and  Order  staff  had  prepared  a 
short  paper  which  introduced  the  background  for  such  a new 
statement  and  proposed  a possible  structure.  The  whole 
consultation  discussed  this  proposal  and  clarified  aspects 
and  orientations  of  the  statement.  Then  four  groups  were 
formed  which  discussed  and  drafted  the  four  sections  of  the 
statement.  After  discussion  and  revision  by  the  whole  group 
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a small  editorial  group  presented  a revised  text  to  the 
consultation,  which  made  some  further  changes.  The  result 
of  this  process  is  the  draft  statement,  which  may  become  a 
major  WCC  text  for  the  coming  years.  The  statement  is 
attached  to  this  Report  as  Appendix  I. 

Ill . Comments  on  the  Draft  "Ecumenical  Perspectives  on 
Ecclesiology" 

During  the  last  day  of  the  Etchmiadzin  consultation 
participants  were  asked  to  make  comments  and  to  offer 
suggestions  on  the  draft  "Ecumenical  Perspectives  on 
Ecclesiology".  This  draft  was  prepared  by  Faith  and  Order 
staff  on  the  basis  of  discussions  at  a Faith  and  Order 
consultation  in  1988  at  Pyatigorsk,  USSR,  and  during  the 
Plenary  Commission  meeting  in  1989  at  Budapest,  Hungary. 
The  draft  is  in  the  form  of  an  outline  for  a future  project 
on  The  Nature  and  Mission  of  the  Church:  Ecumenical 
Perspectives  on  Ecclesiology  (Budapest) , and  it  was  felt  to 
be  useful  to  present  this  draft  to  an  ecumenical  group 
before  its  submission  to  the  Faith  and  Order  Standing 
Commission  in  August  1990  at  Dunblane,  Scotland. 

Some  of  the  more  general  comments  were: 

- The  purpose  of  the  study  has  to  be  stated  as  clearly  as 
possible  and  communicated  to  the  churches; 

- In  communication  with  the  churches  the  fact  should  be 
taken  into  account  that  ecclesiology  as  such,  and  specific 
elements  of  ecclesiology,  are  placed  on  different  levels  of 
significance  in  the  life  and  thinking  of  the  various 
churches ; 

- Participants  agreed  with  the  main  purpose  of  the  study:  To 
bring  together  the  results  of  ecumenical  work  on 
ecclesiology  so  far,  and  to  concentrate  study  and  dialogue 
on  points  which  require  further  clarification; 

- They  also  underlined  the  goal  of  the  study:  To  prepare,  in 
response  to  requests  coming  from  the  churches'  responses  to 
BEM  and  from  other  ecumenical  groups  and  meetings,  a 
convergence  document  on  ecclesiology  (very  much  in  the  style 
and  format  of  BEM) ; 

- It  was  felt  helpful  that  the  draft  made  it  clear  that  the 
study  should  not  aim  at  a detailed  ecclesiological  treatise, 
or  even  an  "ecumenical  ecclesiology",  but  rather  at  basic 
common  ecclesiological  perspectives.  This  would  correspond 
to  the  aim  of  producing  a convergence  document. 

Some  of  the  more  specific  comments  were: 

Could  "perspectives"  be  replaced  by  "dimensions"  or 
"principles"? 
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How  could  a contextual  approach  (V)  be  implemented? 
Include  results  from  investigations  of  how  people  experience 
and  see  the  Church.  Take  into  account  the  cultural  and 
historical  situation  of  the  Church  and  such  ecclesiological 
perspectives,  which  have  been  shaped  by  a particular 
context.  Look  beyond  the  European/North  American  context; 

- Indicate  more  clearly  that  all  the  points  under  IV. 1 and  2 
are  not  for  detailed  study,  but  this  is  rather  a "check 
list"  of  inter-related  points  to  be  included  in  the  document; 

- Accordingly,  one  of  the  first  steps  in  the  study  process 
would  be  to  identify  those  issues  which  indeed  need  further 
study  ? 

- In  IV. 1 find  a better  expression  for  "guiding  principle"; 

- Add  to  the  lists  in  IV.  1 and  2 the  following  points,  or 
combine  them  with  existing  points; 

- Conciliar  communion 

- Church  as  creatura  verbi 

- Sin  in  the  church/sin  of  the  church 

- A ministry  of  unity  at  all  levels 

- Relation  between  continuity  and  change, 
continuity  and  discontinuity  as  reflected  in  the 
different  hermeneutical  approaches  of  the 
churches  to  Scripture  and  Tradition 

- The  Church  as  part  of  the  Creed 

- How  do  the  evangelical  and  charismatic  movements 
maintain  apostolicity? 

- The  penultimate  point  on  page  3 belongs  more  to  III; 

- The  reference  to  "modern  secularism"  should  go  to  the  last 
point  on  page  4 ; 

The  ecclesiological  significance  of  the  ecumenical 
movement  should  be  mentioned  in  that  same  point  on  page  4 ; 

- The  consultation  on  "Ministries  of  women  in  the  Church" 
should  not  just  focus  on  women  (as  if  they  were  the 
"problem")  , but  should  also  not  evade  the  issue  of  the 
ordination  of  women.  The  consultation  should  start  with 
basic  theological  considerations  on  the  concept  of 
"representation"  (of  Christ)  and  on  Christian  anthropology. 
The  broader  issues  of  continuity  and  change  and  the  role  of 
tradition  will  have  to  be  included; 

- The  topic  of  Scripture,  Tradition  and  the  Church  certainly 
goes  beyond  work  on  ecclesiology ; 

- Among  the  rich  ecumenical  literature  do  not  forget  the 

study  of  the  JWG  on  the  Church  - Local  and  Universal, 
studies  on  apostolic  faith  of  the  National  Council  in  the 
USA,  and  the  statement  on  unity  elaborated  at  the 
consultation  here  in  Etchmiadzin; 
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- Integrate  into  the  study  ecclesiological  concerns  which 
have  emerged  in  the  JPIC  process. 

The  draft  outline  is  attached  to  this  Report  as  Appendix  II. 


APPENDIX  I 

THE  UNITY  OF  THE  CHURCH  - GIFT  AND  CALLING 


The  1987  Central  Committee  of  the  WCC  requested 
Faith  and  Order  to  undertake  "a  fresh 
consideration  of  the  concepts  and  forms  of  the 
'Unity  We  Seek'  and  to  prepare  a draft  statement 
to  be  submitted  to  the  1991  WCC  Assembly  at 
Canberra" . Drawing  on  preparatory 
considerations  by  the  Faith  and  Order  Standing 
and  Plenary  Commission  in  1988  and  1989,  a Faith 
and  Order  consultation  at  Etchmiadzin,  Armenia, 
USSR,  in  July  1990,  prepared  the  following 
statement : 

1.1  The  church  of  Jesus  Christ  is  one.  Its  unity  is  none 
other  than  the  unity  in  diversity  manifested  by  the  Holy 
Spirit  at  Pentecost.  The  sustaining  source  of  this  unity 
is  the  grace  of  our  Lord  Jesus  Christ,  the  love  of  God,  and 
the  communion  of  the  Holy  Spirit.  The  church  is  called  by 
God  to  live  in  unity  as  sign  and  servant  of  the  reign  of  God 
and  of  the  wholeness  and  reconciliation  which  God  gives  to 
all  creation;  to  live  out  its  oneness  in  Christ  in  worship 
and  ministry;  and  to  live  by  the  Spirit  for  manifold  common 
witness  to  all  people.  Yet  the  churches  are  divided; 
therefore  God  calls  them  to  manifest  the  unity  of  the  church 
in  the  world  today. 

1.2  We  acknowledge  with  gratitude  that  through  the 
ecumenical  movement  the  churches  have  been  led  closer  to  one 
another  in  mutual  understanding,  theological  convergence, 
common  prayer,  shared  witness  and  service.  Yet  we  also 
recognize  with  pain  that  many  Christians  and  churches,  who 
have  developed  their  own  ways  of  co-operation  and  shared 
life,  do  not  feel  able  to  belong  to  a common  ecumenical 
movement;  that  old  divisions  still  persist,  whilst  even  new 
ones  arise;  that  we  have  often  failed  to  draw  the 
consequences  for  our  life  of  that  agreement  which  we  have 
achieved  and  have  even  sometimes  become  satisfied  to 
co-exist  in  division. 

II.  1 The  unity  of  the  church  to  which  we  are  called  is  a 
unity  in  apostolic  faith  confessed  in  common;  it  is  the 
communion,  koinonia . formed  and  sustained  by  the  Word  of  God 
in  a sacramental  life,  entered  by  the  one  baptism  and 
celebrated  together  in  the  eucharist,  leiturgia,  a life 
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together  in  which  members  and  ministries  are  mutually 
recognized.  In  this  life  together  we  follow  as  co-workers 
Christ's  mission  to  the  world,  as  the  gospel  of  God's  grace 
is  proclaimed  and  service,  diakonia . is  offered  to  all. 

II.  2 The  churches  recognize  that  in  their  own  life  and  in 
their  relationships  with  one  another  unity  is  present  and 
active,  but  in  different  ways  and  degrees.  The  search  for 
the  full  realization  of  unity  consists  in  the  efforts, 
guided  by  the  Holy  Spirit,  to  reach  a point  where  all  the 
churches  can  perceive  in  one  another  the  presence  of  the  one 
body  of  Christ  and  can  enter  into  living  communion  with  one 
another,  a communion  which  is  a credible  sign  of  the  new 
creation . 

III. l  The  unity  of  the  church  to  which  we  are  called  joins 
us  in  pilgrimage  together.  The  goal  in  history  of  this 
pilgrimage  is  conciliar  communion  fully  manifested  both  on  a 
local  and  a universal  level.  In  such  conciliar  communion 
churches  are  bound  together  at  all  levels  in  sustained  and 
sustaining  relationships,  in  worship  and  witness, 
deliberation  and  action.  Personal,  collegial  and  communal 
forms  of  ministry  are  intended  to  serve  the  life  together  in 
this  communion. 

III.  2 Conciliar  communion  allows  for  different 
organizational  forms  and  theological  traditions  and  for 
diversities  arising  from  various  cultural,  ethnic,  and 
historical  contexts.  In  this  communion  these  differences 
and  diversities  are  reconciled  and  transformed  in  such  a way 
that,  as  gifts  of  the  Spirit,  they  contribute  to  the 
richness  and  fullness  of  the  one  church  of  Christ. 

IV.  1 The  unity  of  the  church  to  which  we  are  called 
demands  mutual  sensitivity,  caring  and  accountability.  In 
taking  specific  steps  together  we  express  and  encourage  the 
enrichment  and  renewal  of  Christian  life,  as  we  learn  from 
one  another,  work  together  for  justice  and  peace,  care 
together  for  God's  creation,  suffer  and  rejoice  in 
solidarity,  and  pray  with  and  for  one  another.  Thus  the 
churches  will  grow  together  towards  that  oneness  which  is 
given  by  God. 

IV.  2 The  unity  of  the  church  which  is  God's  gift  and  our 
calling  is  not  for  the  good  of  the  churches  alone  but  for 
the  fulfillment  of  God's  purpose  in  the  world  into  which 
Jesus  Christ  came.  Enabled  by  the  Holy  Spirit,  it  is  a 
sign  for  the  renewal  of  humankind,  a means  through  which  God 
gives  healing  for  a broken  and  threatened  world.  Thus  in 
the  conciliar  communion  in  which  this  unity  finds 
expression,  the  churches  look  beyond  themselves  and  await  in 
expectation  that  perfect  unity  when  God  will  be  all  in  all. 
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APPENDIX  II 


DRAFT  (Revised  17th  July  1990) 

ECUMENICAL  PERSPECTIVES  ON  ECCLESIOLOGY 

I.  MANDATE 

The  1989  Budapest  meeting  of  the  Faith  and  Order  Commission 
agreed  that  "a  major  study  on  ecclesiology  is  needed" . 
According  to  the  Budapest  proposals  this  study  should 
integrate  the  ecclesiological  content  of  former  Faith  and 
Order  studies  and  of  recent  bilateral  and  other  ecumenical 
discussions.  It  should  proceed  in  close  inter-relationship 
with  continuing  Faith  and  Order  projects  on  Apostolic  Faith, 
Unity  and  Renewal,  the  Unity  We  Seek,  United/Uniting 
Churches  and  BEM  (major  issues  arising  from  the  responses) . 
Thus  this  will  not  be  a "new"  study,  but  will  bring  together 
in  a coherent  form  the  results  of  past  and  present 
ecumenical  dialogue  and  focus  discussion  on  those  aspects 
which  require  further  clarification.  In  the  future  overall 
programme  of  Faith  and  Order  this  study  would  take  the  place 
of  the  BEM  study,  since  the  ongoing  BEM  process  will  no 
longer  require  the  same  major  involvement  of  Faith  and  Order 
as  in  the  period  between  1982  and  1990.  In  addition,  the 
ecclesiology  study  will  provide  the  framework  for  the 
follow-up  of  BEM. 

II.  THE  RAISON  D ' ETRE  FOR  THIS  STUDY 

The  understanding  of  the  nature  and  mission  of  the  church 
has  moved  to  the  forefront  of  all  ecumenical  dialogues  and 
encounters  in  recent  years.  Many  of  the  still  controversial 
issues  between  the  churches  have  their  roots  in  different 
understandings  of  the  church.  The  ecumenical  efforts  towards 
common  Christian  witness  and  service  within  the  wider  human 
community  (e.g.  the  Process  on  Justice,  Peace  and  the 
Integrity  of  Creation)  imply  basic  ecclesiological  issues 
which  have  not  been  sufficiently  clarified  so  far.  Finally, 
the  changes  and  developments  in  the  contemporary  world 
challenge  the  churches  to  reflect  together  on  the  nature  and 
mission  of  the  Church  of  Jesus  Christ  in  the  history  of 
God's  purpose  of  salvation  for  humankind. 

More  specifically,  there  is  rich  ecclesiological  material 
from  past  and  present  Faith  and  Order  studies  which  needs  to 
be  brought  together  in  a coherent  and  comprehensive 
presentation.  The  responses  to  BEM  raise  ecclesiological 
issues  for  further  clarification  and  several  responses  ask 
for  an  ecumenical  study  on  ecclesiology.  Bilateral  dialogues 
increasingly  focus  on  the  nature  and  unity  of  the  church  and 
this  should  be  taken  up  in  the  broader  multilateral 
discussion.  The  WCC  Central  Committee  in  March  1990  asked 
Faith  and  Order  to  consider  certain  ecclesiological  issues 
in  relation  to  the  JPIC  process  (like  "covenant"  and 
"conciliarity")  and  the  preparatory  document  for  Canberra 
(section  III)  refers  to  "the  need  for  basic  ecumenical 
perspectives  on  ecclesiology". 
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III.  PURPOSE  OF  THE  STUDY 

The  purpose  of  the  study  is  not  to  develop  a detailed 
ecclesiological  treatise  or  even  an  "ecumenical 
ecclesiology".  Rather,  its  aim  is  to  bring  together  basic 
common  ecclesiological  perspectives  which  have  emerged  in 
ecumenical  dialogues  and  which  could  lead  to  a convergent 
vision  on  the  nature,  unity  and  mission  of  the  church.  The 
result  could  be  a convergence  statement  like  BEM. 

Such  a study  should  consider  whether  the  different 
ecclesiological  approaches  within  Christianity  can  be 
related  in  such  a way  that  they  can  be  seen  as 
complementary.  The  study  should  also  provide  a framework  for 
dealing  with 

controversial  issues,  and  serve  as  an  impetus  for  the 
re-consideraton  and  enrichment  of  different  ecclesiologies . 
The  study  should  be  clearly  oriented  to  the  place,  mission 
and  service  of  the  church  in  today's  world. 

More  specifically,  the  Budapest  proposals  underline  the  need 
to  "recognize  the  legitimacy  of  a certain  diversity  in 
ecclesiology...  We  should  try  to  explore  and  to  clarify 
which  degree  of  diversity  can  be  legitimate".  This  should 
include  "the  thorough  evaluation  of  what  is  held  to  be  of 
particular  importance  by  the  different  Christian  traditions, 
not  only  the  old  and  historic  ones...  but  also  the  newer 
ones" . 

Thus,  key  methodological  orientations  for  the  study  would 
be:  common  basic  perspectives,  convergence,  complementarity, 
legitimate  diversity. 

IV.  CONTENTS  OF  THE  STUDY 

Within  the  framework  of  the  general  orientation  for  the 
study  (cf:  III  above),  the  following  perspectives  and 
aspects  are  not  all  meant  for  extensive  study  but  as 
inter-related  points  for  the  study  and  drafting  process: 

1 . Basic  perspectives 

- The  place,  nature  and  calling  of  the  church  in  God's 
saving  history  and  purpose  from  creation  to  new  creation 

- The  biblical  witness  to  the  origin,  nature  and  mission  of 
the  church:  in  relation  to  the  history  of  the  people  of 
God  in  the  Old  Testament,  the  notion  of  - old  and  new  - 
covenant,  biblical  images  of  the  church 

- The  church  as  part  of  the  Creed 

- The  Trinitarian  perspective  as  a thoroughgoing  perspective 

- The  missionary  calling  of  the  church  as  a thoroughgoing 
perspective 
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- The  notion  of  koinonia  as  a thoroughgoing,  but  not 
exclusive,  perspective;  conciliar  communion 

- The  church  as  mystery  and  prophetic  sign  and  the  "marks" 
of  the  church 

- The  church  as  creatura  verbi 

- The  relationship  between  church  and  kingdom  of  God 

- The  relationship  between  church  and  humanity  in  the 
perspective  of  the  kingdom  of  God 

- The  divine  nature  (sacramental  and  eucharistic  nature)  of 
the  church  and  its  sociological  and  historical  dimension? 
sin  in  the  church,  sin  of  the  church 

- The  future  of  the  church:  its  mission,  goal  of  visible 
unity  - the  Church  as  a community  of  hope,  its 
eschatological  fulfillment  in  the  kingdom. 

2 . More  specific  aspects 

- The  church  as  an  inclusive  and  missionary/serving 
community  (the  people) 

- Sacraments/sacramentality  and  the  church 

- Scripture,  tradition  and  the  church 

- Continuity  and  change  (or  discontinuity)  in  relation  to 
the  churches7  different  hermeneutical  approaches  in  both 
Scripture  and  Tradition 

- Continuity  of  the  church  and  succession  in  the  ministry 

- Ordained  ministry  and  the  priesthood  and  ministries  of  all 
the  people?  a ministry  of  unity  on  all  levels 

- Ministries  of women  (representation,  anthropology, 
continuity  and  change) 

- Local  and  universal  dimension  of  the  church 

- Councils  and  conciliarity  as  a basic  structure 

- Authority  in  the  church  and  common  teaching  and  structures 
of  decision-making 

- Structures  for  unity  at  the  universal  level 

- United  and  uniting  churches 

- Worship  and  spirituality 
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Implicit  and  explicit  ecclesiological  challenges  from 
modern  Christian  movements  (ecumenical,  charismatic, 
evangelical,  liberation,  base  communities,  independent 
churches)  and  secular  movements  (democracy,  emancipation, 
human  rights,  secularism,  pluralism) . 

Note  1:  The  perspectives  mentioned  under  IV.  1 do  not  present 
a systematic  outline  for  the  study  because  many  of  them  are 
inter-related.  The  methodological  question  will  be:  How  to 
express  this  inter-relation  while  at  the  same  time 
developing  basic  perspectives  in  a systematic  order? 

Note  2:  The  aspects  mentioned  under  IV.  2 should  be  related 
to  the  perspectives  in  IV. 1.  But  several  of  them  require 
special  work. 

V.  METHODOLOGY  OF  THE  STUDY 

The  methodology  for  the  study  should  employ  biblical  and 
historical  findings,  analysis  of  ecclesiologies,  theological 
reflection  and  clarification,  "convergence  and  contextual 
ways  of  exploring  ecclesiological  data  and  issues" 
(Budapest) . 

A first  step  would  be  to  assemble  a documentation  and 
summary  of  ecclesiological  material: 

- from  earlier  work  and  present  studies  of  Faith  and  Order; 

- suggestions  of  the  1988  Pyatigorsk  consultation,  the  1989 
Budapest  Commission  meeting  and  the  1990  Report  on  the  BEM 
Process  and  Responses  (Chapter  V) ; 

- bilateral  dialogues  and  united/uniting  churches; 

- ecclesiological  material  from  other  areas  of  work  in  the 
WCC  (e.g.  JPIC , CWME,  Dialogue,  Racism)  and  other 
ecumenical  bodies. 

In  a second  step,  a draft  outline  of  basic  ecumenical 
perspectives  on  ecclesiology  (content  according  to  IV. 1 
above)  should  be  worked  out  on  the  basis  of  available 
material  and  aspects  which  require  further  work  should  be 
identified. 

In  a third  step  (which  will  overlap  with  the  second  step) 
work  will  concentrate  on  specific  aspects  which  require 
further  work. 

The  continuing  work  on  the  Apostolic  Faith  and  Unity/Renewal 
studies  should  be  done  in  close  inter-relation  with  these 
steps. 
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VI . STRUCTURE  AND  TIME-SCHEDULE 

The  new  Standing  Commission  (1991),  with  the  help  of  a 
Steering  Committee,  will  guide  and  oversee  this  study.  A 
drafting  team,  partly  identical  with  the  Steering  Committee, 
will  develop  the  document.  The  Director  of  Faith  and  Order 
will  assume  major  staff  responsibility  for  this  study  in 
co-operation  and  co-ordination  with  his  colleagues. 

Work  on  the  first  step  could  begin  by  staff  before  or  after 
Canberra.  Work  on  the  second  step  could  begin  with  the  new 
Standing  Commission  in  1991,  and  a first  meeting  of  the 
Steering  Group/Drafting  late  in  1991  or  early  in  1992.  A 
consultation  in  1992  could  then  consider  and  revise  a first 
draft.  The  third  step  could  begin  in  late  1991  with  a first 
consultation  on  "ministries  of  women  in  the  church" 
(proposed  by  Budapest  and  prepared  by  Standing  Commission  in 
1991)  and  a second  consultation  in  1992  could  deal  with  the 
issue  of  authority  in  the  church. 

The  World  Conference  in  1993  could  render  contributions  to 
the  study  especially  in  terms  of  the  future  tasks  of  the 
ecumenical  movement  and  of  the  calling  and  mission  of  the 
church  at  the  turn  of  the  millenium.  But  the  study  would 
continue  beyond  the  World  Conference. 

The  document  envisaged  as  the  outcome  of  the  study  process 
should  not  be  much  longer  than  BEM  (a  convergence  document) 
with,  perhaps,  a number  of  appendices  on  specific  issues. 
Drafts  of  the  document  should  be  shared  with  churches  and  a 
wider  group  of  commissions,  faculties,  etc. 
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IX.  FAITH  AND  ORDER:  JAMAICA  PASTORS ’ MEETING 
Thomas  F.  Best 


The  Unity  and  Renewal  Steering  Group/Advisors  drafting 
meeting  in  Jamaica  offered  a precious  chance  for  Faith  and 
Order  to  deepen  its  contact  with  the  local  churches  and 
ecumenical  scene  on  that  island.  Thus  all  participants  at 
the  Mandeville  Steering  Group  session  were  given  the 
opportunity  to  stay  afterwards  for  two  days  for  a meeting 
with  local  pastors. 

This  pastors  conference  was  planned  in  close  co-operation 
with  the  Jamaica  Council  of  Churches  (JCC) , which  acted  as 
host.  It  was  held  at  the  United  Theological  College  (UTC)  , 
Kingston,  11-12  January  1990,  and  gathered  55  pastors,  staff 
of  the  JCC,  and  UTC  faculty  as  well  as  representatives  of 
Faith  and  Order.  The  pastors  came  from  a very  wide  range  of 
churches,  including  not  only  those  who  have  been 
ecumenically  active  in  connection  with  the  JCC  (many 
protestant  churches  and  the  Roman  Catholic  church)  but  also 
those  in  the  Jamaica  Association  of  Evangelicals,  and  some 
Pentecostal  churches.  Both  the  local  pastors  and  Faith  and 
Order  were  active  also  in  the  worship  life  of  the  meeting. 
The  entire  event  was  marked  and  sparked  by  that  lively 
spirituality,  sense  of  optimistic  realism,  and  energetic 
good  humour  which  is  typically  Jamaican. 

The  programme  featured  presentations  and  discussions  on 
church  life  in  Jamaica  in  its  cultural  context,  the 
ecumenical  situation  in  Jamaica,  and  the  relation  of 
Jamaican  church  life  and  issues  both  to  Faith  and  Order 
concerns  and  programmes  and  to  the  global  ecumenical  scene. 
There  were  detailed  presentations  on  major  Faith  and  Order 
issues  - baptism,  common  confession  of  the  faith,  and  the 
unity  of  the  church  in  relation  to  its  mission  and  service 
in  the  world  - as  perceived  in  the  Jamaican  situation; 

Faith  and  Order  representatives  and  staff  surveyed  the  major 
work  of  the  Commission  and  its  implications  for  church  life 
at  the  local  level.  The  JCC,  in  co-operation  with  Faith  and 
Order,  is  pursuing  the  publication  of  the  papers  presented 
at  the  meeting  in  the  ecumenical  journal  Mid-Stream. 

The  consultation  showed,  firstly,  how  stimulating  and 
valuable  it  is  for  Faith  and  Order  to  relate  directly  to  the 
life  of  local  churches  (in  this  case  through  their  pastors 
and  seminary  professors,  and  the  staff  of  their  ecumenical 
organizations) . (We  had  experienced  this  already  in  the 
extraordinarily  wide  response  from  the  local  level  to  BEM.) 
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And  it  showed,  secondly,  how  Faith  and  Order  can  be  a 
stimulus  not  only  for  general  ecumenical  contact  among  the 
churches,  but  also  for  their  serious  theological  reflection 
on  issues  of  unity.  Staff  and  officials  of  the  JCC  called 
this  pastors  consultation  "an  important  beginning"  and  a 
"catalyst";  it  was  the  first  time,  they  said,  that  the 
churches  had  engaged  in  such  reflections  together.  This  is 
a striking  example  of  how  Faith  and  Order  can  help  the 
churches  to  move  beyond  co-operation  and  common  programming, 
to  reflection  on  the  issues  of  doctrine  and  practice  which 
continue  to  divide  them. 
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X.  FIFTH  WORLD  CONFERENCE  ON  FAITH  AND  ORDER 
Outline 

1 . Towards  a Fifth  World  Conference 

(1)  The  four  World  Conferences  on  Faith  and  Order  in 
Lausanne  1927,  Edinburgh  1937,  Lund  1952  and  Montreal  1963, 
are  important  landmarks  in  the  history  of  the  ecumenical 
movement.  They  have  been  occasions  for  a representative, 
world-wide  theological  discourse  on  the  unity  of  the 
Church.  Their  reports  reflect  significant  steps  towards 
mutual  understanding  on  fundamental  issues  of  Christian 
faith  and  witness.  The  impact  of  these  World  Conferences 
has  been  recognized  far  beyond  the  mandate  and  tasks  of 
Faith  and  Order. 

(2)  In  response  to  actions  of  the  Central  Committee  in 
1982,  the  Sixth  Assembly  at  Vancouver  1983  and  the  Central 
Committee  in  1984,  the  Faith  and  Order  Commission  at 
Stavanger  in  1985  issued  a "Call  for  a Fifth  World 
Conference  on  Faith  and  Order".  However,  in  view  of  several 
large  WCC  conferences  during  the  period  between  Vancouver 
and  Canberra  the  Faith  and  Order  Standing  Commission  decided 
in  1986  to  postpone  the  World  Conference  until  after  the 
1991  Canberra  Assembly. 

(3)  In  1988  the  Faith  and  Order  Standing  Commission 
reconsidered  plans  for  a World  Conference  and  suggested  that 
it  be  held  in  1993.  Accordingly,  the  Central  Committee  at 
Moscow  in  1989  was  informed  by  the  Unit  Committee  I that 
"the  World  Conference  on  Faith  and  Order  is  now  planned  for 
1993"  and  that  "the  (Faith  and  Order)  Plenary  Commission 
will  present  an  outline  for  the  Conference  to  the  Central 
Committee  next  year  (1990)". 

(4)  The  Faith  and  Order  Plenary  Commission  at  its  meeting 
in  August  1989  in  Budapest  strongly  supported  the  plan  to 
hold  the  Fifth  World  Conference  in  1993,  received  a group 
report  with  suggestions  for  the  World  Conference  and 
recommended  the  setting  up  of  a Planning  Committee,  with  a 
sub-committee  on  finance,  which  should  begin  work 
immediately.  The  following  suggestions  are  made  on  the 
basis  of  the  Budapest  report  and  will  be  further  clarified 
by  the  Faith  and  Order  Standing  Commission  in  August  1990. 

2 . Theme  and  Task  of  the  Fifth  World  Conference 

(5)  The  Plenary  Commission  at  Budapest  suggested  as  a 
provisional  theme: 

Towards  a Credible  Communion  in  Faith.  Life  and  Witness 

Such  a theme  would  provide  the  framework  for  a broad 
theological  discourse  on  the  present  and  future  of  the 
ecumenical  calling  and  vision  of  the  WCC  and  beyond.  The 
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ecclesiological  focus  expressed  in  the  theme  corresponds  to 
the  Budapest  decision  that  the  continuing  studies  and  new 
themes  in  the  future  work  of  Faith  and  Order  be 
inter-related  within  the  framework  of  a comprehensive  study 
on  ecumenical  perspectives  on  the  nature  and  mission  of  the 
Church . 

(6)  The  Fifth  World  Conference  would  draw  on  present  Faith 
and  Order  programmes  like  "Towards  the  Common  Expression  of 
the  Apostolic  Faith  Today"  and  "The  Unity  of  the  Church  and 
the  Renewal  of  Human  Community"  and  on  the  follow-up  of 
BEM.  The  Conference  would  not  deal  with  these  programmes  in 
detail,  but  their  results,  in  the  perspective  of  the  main 
theme  of  the  Conference,  could  be  taken  up  in  reflections 
and  statements  on  steps  towards  the  visible  unity  of 
Christ's  Church.  Here,  topics  and  perspectives  could  be  an 
understanding  of  the  Church  and  its  unity  as  a confessing, 
eucharistic,  conciliar,  missionary  and  serving  communion,  an 
instrument  of  God's  renewing  purpose  for  all  humanity  and 
creation. 

(7)  In  addition  there  would  be  a broader  task  of  the 
Conference.  Through  its  deliberations,  reports  and  public 
statements  it  should  serve  the  WCC  and  the  whole  ecumenical 
movement  in  preparing  the  churches  for  their  ecumenical 
calling  in  the  twenty-first  century: 

by  calling  them  to  a renewal  and  further  implementation 
of  their  commitment  to  seek  visible  unity  among  them  and  in 
the  context  of  the  intellectual,  missionary  and  social 
challenges  of  the  world  to  which  they  are  sent; 

by  helping  to  broaden  the  scope  of  the  present  ecumenical 
movement  through  the  involvment  of  churches  and  Christian 
movements  so  far  not  or  only  marginally  represented  in  this 
movement . 

3 . Participants  and  Organization  of  the  World  Conference 

(8)  The  first  meeting  of  the  new  Faith  and  Order  Plenary 
Commission  after  1991  will  be,  in  some  form,  combined  with 
the  Fifth  World  Conference.  Thus  members  of  the  Commission 
should,  as  far  as  possible,  be  appointed  also  as  official 
delegates  of  their  churches. 

(9)  Appointments  of  delegates  of  churches  should  be  made 
with  special  consideration,  besides  the  obvious  conditions 
of  theological  competence  and  ecumenical  involvement,  of 
preparing  a new  generation  of  ecumenical  leaders,  full 
participation  of  women  and  a stronger  involvement  of 
theologians  from  the  so-called  second  and  third  world 
countries. 

(10)  Concerted  efforts  should  be  made  to  involve 
Evangelicals,  Pentecostals  and  others  who  have,  to  date,  not 
participated  in  the  work  of  Faith  and  Order.  Among  the 
participants  a substantial  group  of  "younger  theologians" 
should  be  foreseen. 
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(11)  A preliminary  estimate  of  the  number  of  participants 
would  be  between  400  and  450: 

120  Commission  members 

150  Church  delegates  (plus  those  Commission  members  who 
are  also  appointed  as  church  representatives) 

80  other  participants  ("younger  theologians",  consultants, 
observers  etc.) 

50  staff  (including  WCC  staff,  interpreters  and  stewards) . 

(12)  As  to  the  location  of  the  World  Conference,  the 
Budapest  meeting  suggested  giving  priority  to  a place  in 
Africa,  Asia  or  Latin  America,  with  the  provisions  that: 

the  host  church/council  of  churches  and  host  country  must 
be  able  to  provide  some  enthusiastic  support  for  the 
Conference ; 

good  working  conditions  are  essential; 

costs  for  travel  and  accommodation  must  be  within  reason; 

participants  should  be  able  to  live  and  meet  in  the  same 
place  (e.g.,  university  campus  or  conference  centre). 

(13)  The  date  for  the  Conference  should  be  10  days 
between  the  end  of  June  and  the  end  of  August  1993.  Any 
overlap  with  another  large  meeting  should  be  avoided. 

(14)  Preparatory  Work  for  the  Conference  should  be 
undertaken  together  with  other  WCC  sub-units,  and  their 
co-operation  and  participation  be  assured.  Work  on  Bible 
study  and  worship  materials  should  begin  early,  and  process 
should  focus  on  local  and  regional  study. 

4 . Financial  Provisions 

(15)  On  the  basis  of  an  average  expense  (travel  and 
accommodation)  of  Sfr  2,500  per  participant,  the  total 
cost  of  a Conference  with  400-450  participants  in  1993 
would  amount  to  about  Sfr  1,100,000. 

(16)  The  costs  would  be  covered  by  the  following  income: 

Sfr  360,000  from  the  annual  reserve  for  Commission 
meetings  1990-1993; 

Sfr  240,000  from  churches  which  are  able  to  cover 
the  expenses  of  their  participants; 

about  Sfr  500,000  to  be  requested  from  churches 
and  agencies  as  special  contributions  for  the  World 
Conference. 
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5 . Action  of  Central  Committee  1990 

(17)  Following  the  proposal  of  its  Finance  Committee,  the 
Central  Committee  in  March  1990  authorized  a budget  of 
approximately  Sfr  1,000,000  for  the  World  Conference,  of 
which  an  amount  of  Sfr  500,000  should  be  requested  from 
churches  and  agencies  as  special  contributions  for  the  World 
Conference. 

6 , Preparation 

(18)  Three  preparatory  committees  will  be  necessary:  (a) 
Finance  (and  organization)  Committee;  (b)  Programme 
(content)  Committee;  (c)  Worship  Committee.  Overall 
decision-making,  planning  and  coordination  would  be  in  the 
hands  of  the  Standing  Commission. 

(19)  It  is  suggested  that  the  Standing  Commission  1990 
calls  a small  group  of  people  to  prepare  a draft  outline  for 
the  content  and  programme  of  the  World  Conference  to  be 
presented  to  the  new  Standing  Commission  in  1991. 

(20)  On  the  basis  of  this  proposal  the  Standing  Commission 
in  1991  would  have  to  decide  about  one  or  two  preparatory 
consultations  to  develop  some  basic  drafts  for  the 
Conference.  With  the  exception  of  the  Finance  Committee  the 
Standing  Commission  in  1991  would  also  have  to  appoint  the 
other  two  committees. 
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XI.  TOWARD  A COMMON  UNDERSTANDING  OF  THE  WCC 
(Emilio  Castro)* 

At  the  Moscow  meeting  of  the  WCC  Central  Committee  (July 
1989) , the  following  resolution  was  passed: 

- "the  Central  Committee  requests  the  General  Secretary  to 
develop  a process  of  consultation  on: 

- the  common  understanding  and  vision  of  the  WCC; 

- the  relationship  of  the  WCC  to  its  member  churches; 

- the  relationship  of  the  WCC  to  non-member  churches  and 
other  Christian  groups. 

Due  consideration  should  be  given  as  to  how  Seventh  Assembly 
might  contribute  to  this  process."  (Minutes  of  WCC  Central 
Committee  1989,  p.66) 

Process  and  timetable 


The  1989  Central  Committee  required  that  the  process  for  the 
consideration  of  some  basic  questions  should  be  proposed  to 
this  Central  Committee.  This  proposed  process  and  timetable 
is  offered  as  a working  possibility.  The  appendix  offers  a 
first  list  of  basic  questions  to  be  considered: 

1.  To  call  under  the  leadership  of  the  General  Secretary  a 
small  task  force  to  do  some  brainstorming  and  to  define  more 
precisely  the  process,  to  begin  the  preparation  of  a study 
booklet  to  be  shared  with  the  churches,  councils  and  related 
Christian  organizations.  The  meeting  of  this  task  force 
could  take  place  in  July  1990. 

2.  Consideration  in  September  1990  by  the  Executive 
Committee  of  the  initial  outline  of  a study  document  to  be 
sent  to  the  churches  after  Canberra. 

3.  At  the  Assembly,  to  see  how  the  Plenary  on  the  Unity  of 
the  Church  could  point  to  the  WCC  role  understood  as  a 
present  reality  and  eventually  as  a prophetic  visualisation 
of  the  future.  Further  to  see  that  the  sub-theme  of  the 
Assembly  dealing  with  the  renewal  of  the  Church  and  the 
search  for  the  unity  of  the  Church  will  address  the  question 
of  the  conciliar  movement  in  relation  with  the  actions  of 
the  Spirit.  Remember  the  Council  in  Jerusalem  (Acts  25) ! 

4.  The  Central  Committee  1991  will  receive  an  update  and 
will  be  asked  to  enter  in  the  theological  debate  and  define 
the  questions  for  the  churches. 


*This  paper  was  presented  to  the  World  Council  of  Churches, 
Central  Committee,  Geneva,  Switzerland,  25-30  March  1990,  as 
Document  No.  4. 
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5.  To  introduce  this  common  reflection  in  the  process  of 
the  Faith  and  Order  World  Conference  planned  for  1993.  Once 
the  process  has  come  to  a certain  fruition,  that  conference 
might  be  the  occasion  for  a solid  discussion  of  the  emerging 
common  conviction. 

6.  While  the  main  value  of  the  study  will  be  in  the  common 
mind  to  be  discovered  and  developed  in  the  churches  and  in 
the  committees  and  staff  of  the  WCC,  surely  it  will  be 
convenient  and  necessary  for  the  Central  Committee  to  make  a 
concise  affirmation  of  this  common  understanding  of  the 
vocation  and  reality  of  the  WCC  and  eventually  to  discuss 
constitutional  implications.  This  discussion  would  be  held 
in  1995. 


APPENDIX 

This  is  a first  memorandum  to  start  the  research  process. 
Let  me  begin  with  a quotation  from  a classical  document  out 
of  the  history  of  WCC: 

"A  very  real  unity  has  been  discovered  in  ecumenical 
meetings  which  is,  to  all  who  collaborate  in  the  World 
Council,  the  most  precious  element  of  its  life.  It  exists 
and  we  receive  it  again  and  again  as  an  unmerited  gift  from 
the  Lord.  We  praise  God  for  this  foretaste  of  the  unity  of 
His  People  and  continue  hopefully  with  the  work  to  which  He 
has  called  us  together.  For  the  Council  exists  to  serve  the 
Churches  as  they  prepare  to  meet  their  Lord  Who  knows  only 
one  flock."  (Minutes  of  WCC  Central  Committee,  Toronto, 
Canada,  July  1950,  p.  84) 

This  beautiful  affirmation  of  1950  can  be  confirmed  today, 
undergirded  by  the  experience  of  growth  in  fellowship  in  the 
years  since  1950  through  worshipping  together,  reading  the 
Bible  together,  progress  in  overcoming  our  differences, 
common  witness  and  joining  hands  in  service  to  the  world. 

The  challenge  before  us  is  how  to  understand  and  express 
together  the  reality  of  being  a fellowship,  a koinonia  of 
churches,  and  how  this  common  understanding  can  help  us  as  a 
council  of  churches  in  our  relation  with  member  churches, 
with  non-member  churches  and  with  all  sectors  of  the  people 
of  God. 

This  search  for  a common  vision  should  be  rooted  in  the 
experience  of  communion  and  in  the  new  ecumenical  reality. 
Everywhere  Christians  and  churches  define  and  live  up  to 
their  mission  in  the  frame  of  reference  of  the  Kingdom  of 
God,  the  total  transformation  of  history  and  nature.  The 
vision  we  search  for  should  open  up  creative  lines  of 
solidarity  with  others  as  we  pursue  planting  signs  of  the 
Kingdom  to  come.  Two  quotes  could  help  us  here: 
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"God,  with  a strong  hand,  is  shaping  the  course  of  history, 
while  Christians  live  even  now  in  the  Church  the 
eschatological  reality  of  the  Kingdom  of  God,  looking 
forward  to  a new  earth  and  a new  heaven.  For  this  reason, 
even  though  they  are  anxious  about  the  extent  of  evil  in  the 
world  and  struggle  to  limit  it,  they  do  not  give  way  to 
despair,  for  they  view  all  things  from  the  standpoint  of 
eternity,  looking  forward  to  the  resurrection  of  the  dead 
and  life  of  the  age  to  come." 

(from  "The  Contribution  of  the  Orthodox  Church  to  the 
Realization  of  Peace,  Justice,  Freedom,  Fraternity  and  Love 
Among  People  and  to  the  Suppression  of  Racial  and  Other 
Discriminations",  quoted  in  The  Ecumenical  Review.  Vol.  40, 
No.  2/1988,  p.  176) 

"The  biblical  promise  of  a new  earth  and  a new  heaven  where 
love,  peace  and  justice  will  prevail  invites  our  action  as 
Christians  in  history.  The  contrast  of  that  vision  with  the 
reality  of  today  reveals  the  monstrosity  of  human  sin,  the 
evil  unleashed  by  the  rejection  of  God's  liberating  will  for 
humankind  . . . The  church  is  sent  into  the  world  to  call 
people  and  nations  to  repentance,  to  announce  forgiveness  of 
sin  and  a new  beginning  in  relations  with  God  and  with 
neighbours  through  Jesus  Christ." 

(Mission  and  Evangelism.  An  Ecumenical  Affirmation) 


Some  of  the  questions  that  we  need  to  raise  with  our  member 
churches  are  the  following: 

1.  How  does  participation  in  the  World  Council  of  Churches 
affect,  positively  or  negatively,  the  life  of  the  churches? 
How  is  that  belonging  present  in  their  internal  church  life 
and  in  their  bilateral  dialogues?  How  does  belonging  to  the 
WCC  express  itself  in  church  relations  with  one  another  on 
local  and  national  level,  in  the  formation  of  national 
councils  of  churches,  in  different  areas  of  collaboration, 
or  even  in  conflicts,  such  as  uniatism? 

2 . How  do  we  assess  the  fact  that  many  groups  of  Christian 
inspiration  - very  often  working  side  by  side  with  people  of 
other  Christian  convictions  but  struggling  for  human  rights, 
justice,  peace,  ecological  aims  - recognize  a home  in  the 
WCC?  Together  with  member  churches  they  have  given  dynamism 
to  the  Council,  obliging  it  to  respond  to  the  challenges  of 
historical  reality.  Liaisons  have  been  established  and 
continue  to  be  established  between  many  of  those  groups 
through  the  mediation  of  WCC.  What  does  their  existence  and 
their  actual  participation  in  the  life  of  the  Council  mean 
for  them,  but  also  for  our  common  understanding  of  our 
identity  as  council  of  churches?  How  do  we  take  into 
consideration  the  great  richness  of  the  spiritual  diversity 
which  is  springing  from  the  many  ecclesial  expressions  in 
the  oikoumene?  What  is  the  significance  of  those  groups  for 
the  local  churches? 
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3.  One  of  the  main  features  in  the  life  of  the  WCC  is  the 
continuing  concern  to  be  a participatory  community  where  the 
gifts  of  the  Spirit  are  freely  shared  for  the  well-being  of 
the  whole  people  of  God.  This  has  made  the  WCC  a meeting 
place  and  source  of  inspiration  for  organizations  and 
movements  of  women,  youth,  persons  who  are  differently 
abled,  lay  people,  etc.  The  conciliar  process  as  the 
growing  together  into  a just  and  participatory  community  and 
church  is  a challenge  to  the  WCC  and  to  the  member 
churches.  How  is  this  process  affecting  the  churches?  And 
how  does  it  affect  our  theological  understanding  of  the  role 
of  authority  in  the  Church?  Beyond  the  pragmatic  problem  of 
the  participation  or  lack  of  participation  of  church-elected 
leaders  in  the  life  of  the  Council,  it  is  the  fundamental 
problem  of  the  implicit  ecclesiology  that  is  a challenging 
contribution  to  the  self-understanding  of  the  churches  and 
of  the  Council.  How  do  we  understand  the  vital  dynamics 
between  the  ecclesiastical,  institutional  representation  of 
the  Church,  and  the  wider  ecclesial  community,  the  total 
people  of  God? 

4.  In  the  Forum  on  Perestroika  during  the  1989  Central 
Committee,  Archbishop  Kirill  of  Smolensk  mentioned  the 
"school"  character  of  participation  in  the  life  of  the  WCC. 
Many  discussions  which  seemed  to  be  addressing  issues  that 
concerned  only  very  few,  were  de  facto  training  all 
participants  for  facing  new  challenges  and  problems  in  the 
future.  But  this  school  character  is  only  recognized  a 
posteriori!  The  ecumenical  "training"  produces  debates  and 
misunderstandings,  and  seems  to  be  moving  ahead  of  the 
churches.  How  does  our  understanding  of  the  Council  as 
Council  of  Churches  include,  accept,  encourage  this 
avantgarde  character  of  the  ecumenical  movement?  Do  we 
perceive  the  Council  as  frontier  movement? 

5.  The  emergence  and  affirmation  of  regional  ecumenical 
organizations,  their  autonomy  in  relation  to  the  WCC  and 
their  meaning  for  the  life  of  the  member  churches  in  their 
respective  nations  and  regions,  raise  the  question  of  the 
specific  calling  and  being  of  the  WCC.  As  servant  of  the 
Church  of  Christ  universal  Christianity  has  always  had  a 
Catholic  face.  But  as  a Church  becoming  really  universal  in 
our  century,  ecumenical  Christianity  has  no  geographical 
centre;  it  is  pluralistic.  The  universal  comes  to  be  the 
encounter  of  the  many  differences.  To  serve  the  universal 
dimension  of  the  Church  through  dialogue  of  spiritualities, 
cultures  and  theologies  seems  to  be  the  growing  role  of  the 
World  Council  of  Churches.  How  do  we  affirm  this,  how  do  we 
describe  it? 

6.  Some  confessional  families  have  gone  through  a process 
of  theological,  ecclesiological  self-examination  and  are 
affirming  their  very  being  with  the  word  "communion" 
(Anglican,  Lutheran,  etc.)  What  does  the  re-affirmation  of 
the  Christian  World  Communions  mean  for  our  common 
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understanding  of  the  World  Council  of  Churches?  Do  we  want 
to  add  to  the  "confessional"  communion  a parallel 
"ecumenical"  communion?  What  do  we  add,  what  do  we 
challenge?  What  does  the  WCC,  this  fellowship  of  basically 
national  churches,  bring  to  the  churches  as  they  enter  into 
confessional  or  geographical  relations? 

7.  As  the  study  on  Resource  Sharing  shows,  the  WCC  is  in 
the  midst  of  a system  of  sharing  expressions  of  solidarity 
which  enable  it  to  provide  a useful  service.  At  the  same 
time  many  churches  look  at  the  WCC  as  just  one  more  donor. 
The  system  of  international  aid  reveals  sometimes,  but  hides 
on  other  occasions,  the  spirituality,  the  fellowship,  the 
koinonia  of  the  relations  among  the  churches  in  the  WCC. 
How  is  the  system  of  sharing  resources  permeated  by  our 
common  understanding  of  the  spirituality,  prayer,  koinonia 
character  of  our  movement?  Will  our  sharing  involve  sharing 
the  greatest  richness  of  each  church  - the  table  of  the 
Lord? 

8.  The  question  of  the  participation  of  the  Roman  Catholic 
Church  in  the  life  of  the  WCC  has  been  timidly  reopened  over 
the  past  few  years.  We  have  continued  the  growing 
collaboration  at  different  programmatic  levels.  However, 
the  visit  in  1988  of  the  Ecumenical  Patriarch,  His  Holiness 
Dimitrios  I,  raised  afresh  the  question  of  RC  participation 
in  the  WCC.  There  are  other  churches,  old  and  young,  which 
are  not  in  our  fellowship:  Pentecostal,  African 
Independent,  conservative  envangelicals,  etc.  How  does  our 
common  understanding  of  the  being  and  vocation  of  the  WCC 
condition,  help  or  limit  our  relations  to  these  other 
churches?  What  is  the  degree  of  our  openness  to  the  search 
for  a new  and  more  inclusive  manifestation  of  our  koinonia 
which  could  embrace  those  who  today  do  not  find  it  possible 
to  participate  fully  in  the  World  Council  of  Churches?  And 
how  could  we  assess  the  degree  of  interest  of  the  others  to 
this  openness? 

S.  In  celebrating  the  great  conciliar  events  of  the  history 
of  the  Church  (381:  Second  Ecumenical  Council  and  787: 
Seventh  Ecumenical  Council)  we  have  realized  that  the 
doctrinal  creed  was  a common  sign  of  the  unity  and 
catholicity  of  the  Church  at  that  time.  In  the  BEM  document 
the  WCC  articulates  major  theological  convergences  which 
link  the  tradition  of  apostolic  times  with  the  contemporary 
expressions  of  the  Christian  faith.  What  kind  of  conciliar 
process  is  further  needed  to  make  this  consensus  a relevant 
theme  for  our  time  and  for  all  places?  The  Constitution  of 
the  WCC  defines  it  as  a fellowship  of  churches,  a 
koinonia.  The  reality  of  this  communion  was  affirmed 
early  in  the  life  of  the  ecumenical  movement  and  is 
repeatedly  confirmed  in  the  common  worship,  the  common 
affirmation  of  one  baptism  in  Christ,  and  in  the  multiple 
expressions  of  solidarity  among  the  member  churches.  Many 
member  churches  have  entered  into  forms  of  eucharistic 
fellowship.  However,  as  WCC,  we  are  not  able  to  express 
this  communion  at  the  eucharist  table.  This  is  the  most 
painful  awareness  of  the  limitations  of  our  movement. 
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As  we  think  together  about  our  common  understanding  and  of 
the  way  in  which  the  Council  relates  to  the  churches  and 
vice  versa,  the  question  of  the  nature  of  our  communion,  and 
its  relation  to  keep  the  - eschatological  but  historical  - 
vision  of  one  table  of  the  Lord  should  be  passionately 
present  in  our  reflection  and  our  prayer. 


PART  B 


REPORTS  AND  ACTIONS  OF  THE  DUNBLANE  MEETING 
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I . INTRODUCTION 


It  was  obvious  that  the  last  meeting  of  the  Standing 
Commission  during  the  working  period  between  Lima  1982, 
Vancouver  1983  and  Canberra  1991  had  to  also  take  a broader 
look  at  the  developments  of  the  major  studies  during  this 
period  and  the  role  and  task  of  Faith  and  Order  in  general. 
It  was,  therefore,  appropriate  that  the  Moderator,  Prof. 
John  Deschner,  reminded  the  Commission  in  his  introductory 
paper  (on  the  evening  of  16  August)  of  major  decisions, 
steps,  problems  and  achievements  during  the  past  eight 
years.  He  referred  to  the  plans  and  expectations  which  were 
first  formulated  at  Lima  and  the  ways  in  which  they  took 
shape  in  study  programmes  and  processes,  were  modified  in 
the  course  of  work  and  were  beginning  to  lead  to  results 
which  can  now  be  presented  to  the  churches.  There  was  the 
extraordinary  BEM  process  which  took  us,  at  least  in  its 
dimensions,  by  surprise  and  taught  us  a lot  about  the 
presuppositions  and  dynamics  of  an  ecumenical  reception 
process  (in  the  wider  sense  of  the  term)  . There  was  the 
ambitious  project  on  the  apostolic  faith  which  led  Faith  and 
Order  into  a ecumenical  reflection  whose  thematic  scope 
comprised  all  the  fundamental  affirmations  of  the  Christian 
faith.  There  was  a new  attempt  to  cope  with  the  perennial 
ecumenical  issue  of  an  adequate  theological  conception  of 
the  inter-relation  between  Faith  and  Order's  focus  on  the 
visible  unity  of  the  church  and  common  Christian  commitment 
to  witness  and  service  for  the  renewal  of  the  wider  human 
community.  Now,  at  Dunblane,  we  can  gratefully  review  and 
finalize  the  results  of  these  major  projects  with  the  hope 
that  they  may  be  of  service  to  the  ecumenical  advance  of  the 
churches.  Professor  Deschner  reminded  the  Commission  also 
that  Faith  and  Order,  so  much  occupied  with  a broad  and 
heavy  programme,  should  not  lose  sight  of  its  task  to 
contribute  also  to  the  wider  reflection  on  the 
self-understanding  and  future  course  of  the  WCC  and  the 
ecumenical  movement. 

The  paper  of  Professor  Deschner  was  complemented  by  the 
Report  of  the  Director  (cf.  A.  I.  of  these  Minutes)  and 
short  reports  of  his  three  executive  colleagues.  In 
reactions  to  the  report  participants  emphasized  the 
necessity  to  always  indicate  clearly  the  inter-relation 
between  the  three  major  studies,  to  pay  more  attention  in 
the  future  to  worship,  prayer  and  spiritual  life  both  in  our 
studies  and  meetings,  to  be  more  aware  of  the  asepct  of 
reception  also  in  terms  of  thanksgiving  and  reaching  a wider 
constituency  among  and  in  the  churches,  and  to  remain  an 
active  partner  in  the  more  general  but  urgent  discussion  on 
ecumenical  policies  and  goals. 

The  Commission  then  turned  to  its  specific  agenda  items  in 
plenary  sessions,  steering  groups  and  working  groups. 
Drafts  of  the  same  item  were  discussed  on  several  days.  The 
results  of  the  work  are  here  presented  under  the  main  agenda 
items. 
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II.  THE  UNITY  OF  THE  CHURCH 
AND  THE  RENEWAL  OF  HUMAN  COMMUNITY 


II. 1.  Study  Document  "Church  and  World" 

The  revised  draft  study  document  on  "Church  and  World" 
(FO/90:5)  had  been  sent  to  the  Standing  Commission.  It  was 
presented  by  the  moderator  of  the  Unity/Renewal  Steering 
Group,  Dr.  Paul  A.  Crow.  He  referred  to  the  positive 
experiences  of  the  work  in  the  Steering  Group  and  beyond  and 
to  the  main  comments  made  at  Budapest.  Now  the  time  has 

come  to  share  this  text  with  the  churches.  The  text  is  not 
a convergence  document  but  a study  document  which  should 

help  the  churches  in  their  own  reflections  and  ecumenical 
relations.  Some  points  have  still  to  be  clarified:  the 
order  of  the  chapters  and  the  ways  in  which  the  churches 

should  be  addressed  and  how  the  document  could  be  best 
communicated.  In  the  discussion  several  members  pleaded  for 
a return  to  the  former  order  of  chapters,  thus  holding  the 
basic  ecclesiological  chapters  (in  the  draft  chap.  II  and  V) 
together. 

After  the  Steering  Group  had  discussed  the  order  and  content 
of  the  study  document,  it  presented  a report  with  its 
proposals  for  revision  (cf.  here  II. 2)  which  was  accepted 

and  the  Standing  Commission  voted  unanimously: 

That  the  report  on  the  Unity  of  the  Church  and  the 
Renewal  of  Human  Community,  with  the  proposed  revisons, 
be  received  by  the  Standing  Commission  as  a major 
achievement  in  our  common  search  for  visible  unity,  and 
authorized  for  publication,  distribution,  and  study  by 
the  churches . 


II. 2.  Report  from  the  Unity  and  Renewal  Steering  Group: 
Revisions  of  the  Study  Document 

In  response  to  the  plenary  discussion  and  after  a Steering 
Group  discussion  in  which  deeply  felt  convictions  were 
expressed  concerning  the  communication  of  the  message  of  the 
text,  the  Steering  Group  has  been  able  to  re-order  the 
document  in  a way  which  has  broadly  satisfied  both  views  on 
the  order  of  the  presentation,  without  writing  new  material. 

Thus  (a)  the  chapter  on  "Kingdom-Church-Humanity"  has  been 
restored  to  its  place  as  Chapter  III  immediately  following 
chapter  II  on  "Unity  and  Renewal  in  the  Light  of  the 
Kingdom" . 

(b)  Chapter  V on  the  Community  of  Women  and  Men  has  been 
considerably  shortened  by  removal  of  those  sections  which 
were  perceived  to  be  relevant  to  both  the  issue  of  justice 
and  that  of  the  community  of  women  and  men. 
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(c)  The  sections  thus  removed  have  been  rearranged  into  a 
new  chapter  which  returns  in  the  light  of  the  contextual 
studies  of  justice  and  community  to  themes  already 
adumbrated  in  the  first  chapters  on  Kingdom  and  Church.  The 
new  Chapter  VI  "Discipleship  and  Community1'  is  made  up  of 
the  following  sections  and  paragraphs  previously  in  Chapter 


Introduction.  Paragraphs  72  and  73  ending  with  the 
reference  to  Mary  at  Pentecost.  Then  the  section 
"Language  and  Community"  (paragraphs  60  through  71)  , 
which  begins  with  reference  to  Pentecost  and  links  with 
73.  Additions  have  been  made  to  clarify  the  reference  of 
this  section  not  only  to  the  language  of  gender  but  also 
to  other  forms  of  linguistic  exclusivity,  e.g.,  the 
overuse  of  English  as  a dominant  language. 

Then  follows  the  section  "Power,  Empowerment  and 
Service"  (paragraphs  34  to  39)  with  similar 
clarification  to  show  the  reference  to  the  justice 
chapter,  and  a placing  of  the  positive  paragraph  35  at 
the  close  of  this  section  where  it  leads  into  the  next 
section. 

A new  section  heading,  "The  Life  of  Christian 
Communion",  comprising  paragraphs  74  and  75.  in  75  the 
sub-paragraph  on  women  and  men  has  been  moved  up  to  the 
fourth  place,  so  that  the  chapter  ends  with  a general 
reference  to  a pilgrimage  into  the  future;  a link  to  the 
final  chapter. 

(Note  that  paragraphs  76  to  78  are  still  in  Chapter  V on 
women  and  men  as  its  concluding  section  with  a heading 
"The  Community  of  Women  and  Men  as  Vision  and  Task") 

(d)  The  present  chapter  VI  becomes  chapter  VII,  remaining 

the  closing  chapter  but  with  the  title  "Unity  and  Renewal: 

Eschatological  Promise"  to  clarify  that  this  is  a 

future-oriented  section. 


Ix-3-  The  Future  of  the  Unitv/Renewal  study 

The  Unity/Renewal  Steering  Group  received  and  discussed  a 
longer  proposal  about  future  work  prepared  by  staff,  and 
prepared  a shorter  report  with  its  findings  and 

suggestions.  Both  texts  which  follow,  were  presented  to  the 
, Commission  which  voted  unanimously: 

That  the  two  reports  from  the  Unity  and  Renewal  Steering 
Group  ["The  Study  on  Unity  and  Renewal:  The  Future"  and 
"Steering  Group  Discussion  on  the  Future  of  the  Unity 
and  Renewal  Study"]  be  received  by  the  Standing 
Commission  and  transmitted  to  the  new  Standing 
Commission  for  implementation. 
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II. 4.  The  Study  on  Unity  and  Renewal:  The  Future  (Reports 

Follow-up  on  the  Study  Document  "Church  and  World11 

There  should  be  wide  distribution  and  "promotion"  of  the 
study  document  from  the  first  phase  of  the  Unity  and  Renewal 
study,  Church  and  World:  The  Unity  of  the  Church  and  the 
Renewal  of  Human  Community. 

Responses  from  the  churches,  study  groups  and  other  sources 
should  be  collected  and  a resume  (10-20  pages)  published 
indicating  the  principal  issues  raised,  areas  of  agreement 
and  disagreement,  and  questions  needing  further  work. 

Further  Steps  in  the  Study  on  Unity  and  Renewal 

A.  Criteria  for  Continuing  the  Study 

The  following  points  have  emerged  from  Commission,  Steering 
Group  and  staff  discussions  about  possible  future  work: 

1.  The  study  should  continue; 

2.  It  should  focus  on  the  general  area  of  church  and 
world  or,  more  specifically,  on  the  unity  of  the 
church  in  relation  to  the  life  of  the  church  (both 
its  own  life  as  a community  and  its  life  in  witness 
and  service  in  the  world) ; 

3.  It  should  take  a new  approach,  and  not  simply 
continue  previous  work; 

4.  While  the  scope  of  the  project  should  be  realistic  in 
view  of  other  F&O  work,  it  should  yield  significant 
results ; 

5.  It  should  be  closely  related  to  and  contribute  to  the 
proposed  F&O  work  on  ecclesiology  and  to  the  F&O 
World  Conference; 

6.  It  should  provide  for  some  learning  and  follow-up 
from  the  response  of  the  churches  to  the  present 
study  document  ("Church  and  World..."). 

With  these  points  in  mind  we  propose  that  work  continue  in 
the  study  on  Unity  and  Renewal  in  one  of  the  following  two 
areas . 

B.  Specific  Proposals 

1.  First  Proposal:  The  One  Church  in  a Pluralistic  World 

This  would  consider  the  unity  of  the  church  in  relation  to 
the  world's  diversity  - a diversity  which  is  increasingly 
appreciated  in  theory,  but  which  often  leads  in  practise  to 
conflict,  both  at  national  and  global  levels. 
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It  could  address  issues  such  as  the  resurgence,  and 
resulting  conflict,  of  national,  cultural  and  ethnic 
identities  (this  question  has  already  been  raised  by 
Commissioners) ; the  reality  of  religious  pluralism  (the 
existence  of  other  faiths)  as  a theological  problem;  and  the 
secular  "unities"  now  being  imposed  upon  cultures  around  the 
world  (e.g.  the  "unity"  created  by  an  integrated, 
computerized  economic  system,  or  a "homogenized"  culture 
created  by  television) . Here  the  ecclesiological  focus 
would  fall  on  the  relation  between  unity  and  pluralism. 

Two  consultations  could  examine  the  theme  of  the  unity  of 
the  church  in  a pluralistic  world,  dealing  with  such  topics 
as:  (1)  the  challenge  to  both  church  and  human  community 

from  a resurgence  of  nationalism  and  cultural  and  ethnic 
identity,  (2)  church  unity  as  a sign  and  instrument  of 
reconciliation  and  affirmation  in  the  face  of  pluralism  or 
division  in  the  world,  (3)  church  unity  as  a critique  of 
alternate  forms  of  "unity"  proposed  by  the  secular  world, 
and  (4)  the  relation  of  the  unity  of  the  church  to  the 
theological  challenge  posed  by  religious  pluralism  (the 
existence  of  other  faiths) . 

The  study  would  take  up  earlier  F&O  work  on  unity  (in  both 
church  and  secular  contexts) , conciliarity  and  diversity, 
and  church  as  sign.  Impulses  would  come  especially  from 
Louvain  and  the  studies  "Unity  of  the  Church  - Unity  of 
Mankind"  and  "Unity  of  the  Church  - Unity  of  Humankind";  cf. 
the  papers  "Unity  of  the  Church  - Unity  of  Mankind", 
FO/72 : 10  (R)  , December  1972,  and  "Unity  of  the  Church  - Unity 
of  Mankind",  FO/73:28,  July  1973  (sections  are  cited  in 
Geiko  Miiller-Farenholz , Unity  in  Today's  World:  The  Faith 
and  Order  Studies  on  "Unity  of  the  Church  - Unity  of 
Humankind".  Faith  and  Order  Paper  No.  88.  Geneva,  WCC, 
1978) . 

2.  Second  Proposal.  Christian  Unity  and  Theological 
Diversity:  Broadening  the  Discussion 

This  would  consider  the  unity  of  the  church,  and  its 
relation  to  the  human  community,  in  relation  to  two 
theological  perspectives  which  need  further  ecumenical 
attention:  those  of  the  evangelical  and  charismatic 

movements  and  those  of  liberation  theologies.  The  focus 
would  fall  on  the  implications  of  these  perspectives  for  our 
understanding  of  the  nature,  unity  and  mission  of  the  church. 

Although  the  emphasis  would  be  upon  the  contributions  and 
challenges  from  these  perspectives  to  the  ecumenical 
discussion,  this  study  would  also  need  to  pick  up  earlier 
F&O  work  on  hermeneutical  issues,  e.g.  how  the  various 
churches  interpret  both  scripture  and  tradition. 
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(a)  First  consultation 

Contributions  and  challenges  to  the  "ecumenical" 
understanding  of,  and  search  for,  unity  from  evangelical  and 
charismatic  theology  and  practise.  This  would  include 
presentations  on  biblical  authority  and  Christian  life  today 
("traditional"  hermeneutic) , the  Spirit  in  relation  to 
tradition  and  church  order,  "evangelical"  perspectives  on 
ethical  issues  of  today,  issues  of  women  and  men. 

(b)  Second  consultation 

Contributions  and  challenges  to  the  "ecumenical" 
understanding  of,  and  search  for,  unity  from  theology  and 
practise  in  "liberation"  perspectives.  This  would  include 
presentations  on  a "liberation  hermeneutic"  of  the  bible 
(the  "hermeneutics  of  suspicion"?) , liberation  in  relation 
to  tradition  and  church  order  ("base  community  and  church") , 
"praxis"  and  "contextual  theology"  in  dialogue  with 
tradition,  specific  issues  especially  liberation  in  relation 
to  the  community  of  women  and  men. 

The  study  would  take  up  earlier  F & 0 work  on  specific 
theological  perspectives,  hermeneutics,  scripture  and 
tradition  from  Bristol  - Bangalore  (see  bibliography  in 
Thomas  F.  Best,  "Beyond  Unity-in-Tension  - Prague:  The 
Issues  and  the  Experience  in  Ecumenical  Perspective" , in 
Beyond  Unity-in-Tension:  unity,  renewal  and  the  community 
of  women  and  men.  Faith  and  Order  Paper  No.  138,  Geneva, 
WCC,  1988,  notes  2 and  3 on  p.  28) , 

1 1 . 5 . Steering  Group  Discussion  on  the  Future  of  the  Unity 
and  Renewal  Study  (Report) 

1.  The  Steering  Group  emphasizes  the  importance  of 
following  through  with  the  study  process:  the  Study  Document 
must  be  widely  distributed  and  the  churches  must  interact 
with  it  both  extensively  and  intensively. 

There  was  strong  interest  in  a regional  focus  for  the 
response  process  rather  than  pursuing  global  consultations. 
The  discussion  focussed  on  Latin  America  as  a venue, 
specifically  a regional  consultation  planned  from  within 
that  region  to  engage  Faith  and  Order  in  issues  on  their 
agenda  and  in  their  terms.  The  Study  Document  could  be  the 
focus  for  the  discussion. 

2.  There  was  considerable  interest  in  proposal  1, 
especially  the  themes  of  secularism,  nationalism  and  other 
faiths  as  a context  for  reflection  on  unity  and  renewal. 

3.  There  was  considerable  interest  in  proposal  2,  with  the 
feeling  that  in  any  case  these  perspectives  should  be 
included  in  future  Unity  and  Renewal  work. 

4 . The  Study  Document  should  be  incorporated  into  any 
programme  between  now  and  the  World  Conference,  as  a focus 
for  discussions  of  specific  topics  such  as  nationalism,  as 
the  basis  for  regional  consultations,  etc. 
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III.  TOWARDS  THE  COMMON  EXPRESSION 
OF  THE  APOSTOLIC  FAITH  TODAY 

The  Apostolic  Faith  Steering  Group  had  met  two  days  before 
the  meeting  of  the  Standing  Commission.  It  discussed 
several  changes  in  the  study  document  "Confessing  the  One 
Faith"  on  the  basis  of  recent  reactions.  It  also  prepared 
drafts  of  a letter  to  be  sent  to  the  churches  together  with 
the  study  document  (cf.  here  III. 2),  of  a "study  instrument" 
(cf.  here  III.  3)  as  a means  to  stimulate  and  facilitate 
interest  in  "Confessing  the  One  Faith"  and  in  the  goal  of 
recognition  and  common  confesion,  and  of  a note  concerning 
the  place  of  this  study  at  the  World  Conference  (cf.  here 
III. 4)  . 


III.l.  Study  Document  "Confessing  the  One  Faith" 

The  revised  version  of  this  study  document  (F0/90:l,  June 
1990)  had  been  sent  to  the  Standing  Commission.  The 
moderator  of  the  Apsotolic  Faith  Steering  Group,  Prof. 
Jean-Marie  Tillard,  presented  the  revised  version.  He 
referred  to  the  work  since  Budapest  1989  which  consisted  in 
spelling  out  more  clearly  the  intention  of  the  study 
document  in  its  "Introduction"  and  in  thoroughly  revising 
the  text  on  the  three  articles  on  the  basis  of  the  comments 
received.  He  believed  that  this  has  helped  to  improve  the 
text  considerably,  even  though  such  a text  will  never  be 
able  to  find  agreement  by  everybody.  It  is,  therefore,  of 
the  utmost  importance  to  state  as  clearly  as  possible  the 
status  and  purpose  of  this  document.  A final  editorial 
revision  by  a small  group  will  be  becessary  before  the 
document  can  be  published  as  a book  and  sent  to  the  churches. 

The  Standing  Commission  voted  unanimously 

to  receive  the  study  document  "Confessing  the  One 
Faith"  and  to  authorize  to  print  and  send  it  to  the 
churches  for  study  and  consideration. 


III. 2.  Accompanying  Letter  for  the  Study  Document 

After  discussion  and  revision  of  the  draft  the  following 
letter  was  unanimously  approved.  This  letter  should  be  sent 
to  the  churches  together  with  the  study  document,  and  the 
churches  should  be  encouraged  to  send  comments  and  reactions 
before  the  end  of  1992. 

Letter  for  "Confessing  the  One  Faith" 

The  common  confession  of  the  apostolic  faith  is  one  of 
the  essential  conditions  and  elements  of  unity  which 
have  been  identified  in  our  common  ecumenical  history. 
These  include: 
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- "The  common  confession  of  the  apostolic  faith 

- The  mutual  recognition  of  baptism,  eucharist  and 
ministry 

- Common  structures  for  decision-making  and  teaching 
authoritatively"  (Bangalore  1978) 

Enclosed  you  will  find  Faith  and  Order  Paper  No. 
Confessing  the  One  Faith.  It  is  sent  for  your 

consideration  and  study.  The  Faith  and  Order  Commission 
invites  your  Church  to  cooperate  in  this  project  which  seeks 
to  further  develop  the  convergence  contained  in  BEM.  The 
following  questions  may  help  you  in  your  evaluation. 

(1)  Would  your  Church  find  the  explication  of  the  Nicene 

Creed  contained  in  Confessing  the  One  Faith  in  basic 

agreement  with  "the  faith  once  for  all  delivered  to  the 

saints"  as  confessed  and  lived  in  your  ecclesial  community? 

(2)  Do  any  parts  of  the  text  impress  you  as  being 
particularly  positive  and  helpful?  Do  any  sections  cause 
your  Church  particular  difficulties? 

(3)  Would  a positive  evaluation  of  Confessing  the  One 
Faith  by  other  ecclesial  communities  be  taken  by  your 
Church  as  a significant  step  toward  the  common  confession  of 
the  apostolic  faith  required  for  the  visible  unity  of  the 
churches  as  the  one  Church  of  Christ? 

(4)  Would  a positive  evaluation  of  the  text  by  your  Church 
open  the  possibility  for  its  members  to  join  at  appropriate 
times  with  those  of  other  churches  who  affirm  the  text,  in  a 
common  proclamation  of  the  Nicene  Creed  as  ecumenical  symbol 
of  the  Church ' s one  apostolic  faith  and  as  a common  witness 
of  this  faith  to  our  contemporaries  as  churches  and 
Christians  move  toward  fuller  unity  in  faith,  life  and 
service  to  the  world? 

(5)  What  particular  recommendations  can  your  Church  offer 
to  Faith  and  Order  as  it  continues  its  work  on  the  common 
confession  of  the  apostolic  faith  today? 


III. 3.  Proposal  for  a "Study  Instrument" 

After  discussion  of  a first  draft  the  revised  text  which 
follows  was  unanimously  accepted  by  the  Standing 
Commission: 

1.  Background  for  the  Proposal 

For  some  time  the  question  has  been  raised  whether  the 
explication  of  the  apostolic  faith  on  the  basis  and  in  the 
form  of  the  study  document  Confessing  the  One  Faith  can  be 
and  should  be  the  only  instrument  in  helping  the  churches  to 
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move  towards  common  recognition  and  confession  of  the 
apostolic  faith  as  an  essential  requirement  of  the  unity  we 
seek  to  manifest.  Three  aspects  seem  to  have  become  clear 
by  now: 

(a)  There  are  many  ecumenical  efforts  - e.g.  bilateral 
dialogues,  other  studies  of  Faith  and  Order,  ecumenical 
conversations  on  different  levels  - which  all  render  a 
contribution  to  preparing  the  way  towards  common  recognition 
and  confession  of  this  faith  today. 

(b)  The  main  contribution  of  Faith  and  Order  to  this 
process  is  the  explication  of  the  apostolic  faith,  on  the 
basis  of  the  Nicene  Creed,  which  is  offered  to  the  churches 
and  in  which  the  churches  are  asked  to  participate.  The 
continuing  instrument  of  this  explication  is  the  Confessing 
the  One  Faith  study  document. 

(c)  The  reactions  to  the  provisional  1987  edition  of 
Confessing  One  Faith  have  confirmed  our  opinion  that  a 
complementary  and  short  study  instrument  be  developed  which 
would  serve  to  broaden  the  involvement  of  the  churches  in 
the  process  towards  confessing  the  apostolic  faith.  What 
would  be  the  purpose  and  form  of  such  a study  instrument? 

2.  Purpose  of  the  "Study  Instrument" 

Such  a study  instrument  could  serve  three  purposes : 

(a)  To  communicate  and  explain  to  the  the  broader 
constituency  of  the  churches  and  especially  to  many 
interested  groups  and  individuals  the  raison  d'etre  and  goal 
of  the  apostolic  faith  study  as  such  and  draw  attention  to 
the  document  Confessing  the  One  Faith. 

(b)  To  stimulate  and  orient  discussions  in  congregations 
and  ecumenical  groups  about  our  common  faith  and  its 
confession  today,  and  awaken  interest  in  the  importance  of 
the  Nicene  Creed  for  the  life  of  the  Church  and  for  the 
unity  we  seek  among  the  churches. 

(c)  To  encourage  and  inspire  among  members  of  the  churches 
a spiritual  awareness  of  being  part  of  the  Church  of  Christ 
through  the  ages  and  throughout  the  world,  and  to  confess 
this  together  by  using  the  Nicene  Creed  at  certain  occasions. 

3.  Form  of  the  "Study  Instrument" 

This  study  instrument  should  be  neither  a study  guide 
related  to  and  dependent  on  Confessing  the  One  Faith  nor  a 
short  statement  of  the  content  of  the  apostolic  faith  which 
could  be  seen  as  a new  confession  of  faith  and  in  relation 
to  which  Confessing  the  One  Faith  would  look  like  a 
commentary.  Rather,  this  short  text  should 
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(a)  state  and  interpret  the  purpose  of  the  apostolic  faith 
study  (along  the  lines  of  the  Introduction  to  Confessing 
the  One  Faith) , but  in  a more  personal  (and  simpler) 
language; 

(b)  point  to  concrete  examples  of  confession  in  the  life  of 
the  churches  today  and  the  need  for  common  confession  as  a 
fundamental  necessity  of  Christian,  ecclesial  and  ecumenical 
life  and  witness  (i.e.  its  existential,  ecclesial, 
ecumenical  and  missionary  significance) ; 

(c)  explain  the  need  of  communion  in  time  (continuity 
through  the  ages)  and  space  (unity)  in  confessing  the  one, 
apostolic  faith  which  is  the  necessary  condition  for  holding 
together  (confessional,  theological,  cultural,  social) 
diversity  in  the  forms  of  expression  of  the  faith  and  unity 
in  its  fundamental  content,  as  well  as  particularity  and 
universality  in  confessing  the  one,  apostolic  faith; 

(d)  point  to  the  development  and  focus  of  Christian 
confession  (Jesus  Christ,  the  trinitiarian  God)  and  the  role 
and  function  of  confession/  Creeds  in  the  life  of  the  Church; 

(e)  indicate  that  (or  ask  whether)  churches  which  do  not 
officially  use  Creeds  but  which  use  other  forms  of 
confession  also  share  in  the  fundamental  content  of  the 
Creeds  and  are  thus  able  to  join  in  the  profession  of  the 
Nicene  Creed  at  specific  occasions; 

(f)  stimulate  through  questions  and  references  discussions 
in  groups,  create  interest  in  studying  Creeds  and  new 
confessing  statements,  stimulate  "appetite"  to  use 
Confessing  the  One  Faith  at  least  by  group  leaders,  and 
generally  provide  an  awareness  of  being  actively  involved  in 
an  important  ecumenical  process  which  is  at  the  same  time  an 
enrichment  of  one's  own  personal  and  corporate  life  of  faith. 

4 . Implementation 

(a)  The  study  instrument  (brochure)  should  not  be  much 
longer  than  20  pages.  This  would  allow  for  a wider 
distribution  and  translation. 

(b)  The  study  instrument  should  be  addressed  - but  not 
officially  - to  churches,  groups  within  churches  and 
ecumenical  groups  and  meetings  and  clearly  marked  as  a 
complementary  study  instrument  to  Confessing  the  One  Faith 
which  definitely  has  priority. 

(c)  Accordingly,  the  study  instrument  should  be  written  in 
a style  which  is  open  to  a wider  group  of  people,  but  not 
"popular"  in  a simplistic  way. 

(d)  Under  the  guidance  of  the  Standing  Commission  and  the 
Apostolic  Faith  Steering  Group  work  should  begin  as  soon  as 
possible  and  be  completed  by  1992. 

(e)  The  brochure  should  include  the  text  of  the  Nicene 
Creed  and  an  appropriate  bibliography. 
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III. 4.  Apostolic  Faith  at  the  World  Conference 

The  Standing  Commission  discussed  possibilities  of  how  the 
World  Conference  could  render  a major  contribution  to  the 
efforts  towards  a common  recognition  and  confession  of  the 
apostolic  faith.  A proposal  in  this  regard  was  presented  by 
the  Apostolic  Faith  Steering  Group  and  then  discussed, 
revised  and  unanimoulsy  accepted  by  the  Standing  Commission: 

At  the  Fifth  World  Conference  on  Faith  and  Order  the  results 
of  the  study  project  on  the  Apostolic  Faith  should  be 
presented.  This  should  be  done  (a)  in  the  light  of  comments 
from  the  churches  on  the  study  document  and  (b)  with  a view 
to  the  question  to  what  extent  those  comments  lead  to  common 
recognition  of  the  apostolic  faith  of  the  Church. 

Given  a measure  of  legitimate  diversity  in  the  formulation 
of  the  faith,  consideration  should  be  given  to  whether  there 
is  sufficient  evidence  that  it  is  one  and  the  same  faith 
that  the  churches  have  in  common.  This  should  be  a matter 
of  discussion  at  the  World  Conference  itself.  Such  a 
discussion  should  be  preceded  by  a report  to  the  Conference, 
on  the  basis  of  the  reactions  from  the  churches. 
Furthermore,  it  would  be  helpful  to  have  introductory 
presentations  on  the  explication  of  each  of  the  three 
articles  of  the  Creed. 

In  addition,  could  the  delegates  be  encouraged  to  join 
together  in  a common  proclamation  of  the  Nicene  Creed  as  the 
ecumenical  symbol  of  the  faith  they  have  in  common? 
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IV.  BAPTISM,  EUCHARIST  AND  MINISTRY 

Already  before  the  meeting  of  the  Standing  Commission 
•'Baptism,  Eucharist  and  Ministry  1982-1990.  Report  on  the 
Process  and  Responses"  (Faith  and  Order  Paper  No.  149)  was 
published  and  given  to  the  participants.  The  BEM  Steering 
Group  had  a meeting  at  Dunblane  and  considered  ways  in  which 
the  ongoing  BEM  process  could  be  accompanied  and  fostered  by 
Faith  and  Order.  The  following  report  of  the  Steering  Group 
was,  after  some  revision,  unanimously  accepted  by  the 
Standing  Commission. 

IV.  1.  The  Future  of  Baptism.  Eucharist  and  Ministry  (BEM) 
in  Faith  and  Order 


The  Faith  and  Order  Standing  Commission  meeting  in  Dunblane 
asks  the  Faith  and  Order  Commission  to  consider  the 
following  in  regard  to  the  BEM  process. 

1.  To  consider  BEM  as  an  ongoing  concern  of  the  Commission 
by  monitoring  the  continuing  BEM  process  in  the  following 
areas,  e.g. , 


(a)  receiving  and  responding  to  communications  from 
the  churches  such  as  further  responses  to  the  Lima 
statement,  responses  to  the  BEM  report,  questions 
regarding  publications,  translations,  educational 
materials,  etc. 

(b)  monitoring  studies,  essays,  articles,  projects, 
etc.,  concerning  BEM  and  the  BEM  Report 

(c)  monitoring  educational  materials,  conferences, 
etc. , in  regard  to  the  BEM  process 

(d)  monitoring  bilateral  and  multilateral  work 
involving  BEM 

(e)  providing  guidance  to  churches,  schools, 
students,  scholars,  pastors,  et  al.,  in  regard  to 
BEM,  the  BEM  Report,  etc. 

(f)  fostering  further  work  in  regard  to  BEM, 
especially  in  areas  where  responses  and  reactions  to 
BEM  and  the  BEM  Report  are  yet  developing,  e.g., 
areas  of  the  third  world 

(g)  reporting  on  the  BEM  process  to  the  Faith  and 
Order  Standing  Commission  at  each  of  its  meetings, 
as  well  as  to  the  Commission  as  a whole 

(h)  reporting  through  the  Commission  to  the  churches 
regarding  the  BEM  process. 


65 


2.  To  consider  sponsoring  a special  consultation  on  the  BEM 
process  specifically  for  the  purpose  of  analysing  and 
evaluating  the  BEM  process,  particularly  the  methodology 
of  the  project,  in  order  to  learn  what  the  process  reveals 
about  the  Commissions  work  e.g.,  as  it  impinges  upon  the 
apostolic  faith  and  unity/renewal  studies,  as  well  as  the 
work  on  the  three  major  issues  for  further  study  emerging 
from  BEM,  especially  on  ecclesiology . 

3.  To  see  that  the  resuls  of  this  special  consultation  on 
the  BEM  process  be  a significant  element  in  the  World 
Conference  of  Faith  and  Order,  informing  its  content, 
method,  programme  and  agenda. 

4.  To  recognize  that  not  only  the  BEM  Report,  but  the 
original  responses  of  the  churches  to  BEM  (the  six  volumes) 
remain  themselves  a special  resource  for  the  ongoing  work  of 
the  Commission. 

The  Standing  Commission  in  Dunblane  also  expresses  its 
gratitude  once  again  to  those  who  worked  to  produce  the 
Report  on  the  BEM  process,  and  asks  the  present  Faith  and 
Order  staff  to  see  that  a display  on  BEM  be  prepared  for 
the  Canberra  Assembly  showing  the  stages  and  results  of  the 
process  through  materials,  publications,  translations,  etc., 
and  pointing  to  ways  for  the  process  to  continue  in  the 
churches.  This  display  might  be  put  together  locally 
(e.g.,  by  Coralie  Ling,  William  Tabernee,  Michael  Putney,  or 
someone  else  who  may  agree  to  do  so)  , and  it  could  also 
refer  to  the  role  of  BEM  and  the  BEM  process  in  the 
Australian/ Asian  region. 
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V.  UNITED/UNITING  CHURCHES 

Because  of  its  full  programme  the  Standing  Commission  this 
time  could  only  take  note  of  the  work  and  plans  in  the  area 
of  ongoing  concerns:  United/Uniting  Churches,  Week  of  Prayer 
for  Christian  Unity,  Bilateral  and  Multilateral  Dialogues. 
However,  considerations  about  another  consultation  of 
united/uniting  churches  and  other  questions  made  it 
necessary  that  a small  group  discussed  this  part  of  Faith 
and  Order's  ongoing  concerns.  The  group  presented  its 
report  (see  below)  to  the  Standing  Commission  which  voted 
unanimously: 

That  the  Standing  Commission  receives  the  Report  of 
the  Group  on  United  and  Uniting  Churches,  and  notes 
and  encourages  the  plans  for  the  work  with  the 
United  and  Uniting  Churches. 


V . 1 . United  and  Uniting  Churches:  Results  of  the  Discussion 
at  Dunblane 


Participating:  Martin  Cressey  (Moderator) , Akira  Imahashi, 
Janet  Crawford,  Paul  Crow  (Commissioners  from  United 
Churches  or  Churches/countries  with  union  discussions) ; Tom 
Best  (staff) 

1 . Preparations  for  the  next  Biennial  Survey  of  Church  Union 
Negotiations  will  begin  in  September/October  1990.  In 
addition  to  ongoing  negotiations,  two  possible  new  union 
discussions  were  identified:  the  URC/Methodist  churches  in 
Britain  (Rev.  Tony  Coates,  contact  person) , and  the 
Disciples  of  Christ/United  Church  of  Jamaica  and  Grand 
Cayman  in  Jamaica  (Rev.  Beirs  Byfield,  contact  person) . 
Staff  should  take  this  occasion  to  inform  the  United  and 
Uniting  Churches  about  actions  foreseen  through  1994,  and 
begin  a process  of  consultation  with  them  where  appropriate. 

2.  As  foreseen,  the  Potsdam  Continuation  Committee  will  end 
its  service  with  the  Canberra  Assembly.  The  Moderator  of 
the  Committee  will  write  to  its  members  expressing 
appreciation  for  their  work. 

3.  Faith  and  Order  should  ensure  that  all  delegates  to  the 
Canberra  Assembly  from  United  Churches,  or  from  churches 
directly  involved  in  union  negotiations,  have  copies  of  the 
Report  of  the  Fifth  Uniting  and  United  Churches  Consultation 
at  Potsdam.  In  addition,  such  delegates  should  be 
encouraged  to  share  in  Canberra  from  their  perspective  as 
members  of  united  or  uniting  churches.  An  appropriate 
letter  should  be  written  by  the  Moderator  of  the  Potsdam 
Continuation  Committee. 

4.  Distribution  of  the  Potsdam  Consultation  Report  should 
be  reviewed  (particularly  with  respect  to  libraries)  and 
strengthened  where  necessary. 
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5.  In  view  of  demands  upon  both  the  churches  and  Faith  and 
Order,  it  is  clear  that  it  will  not  be  feasible  to  hold  an 
international  consultation  of  united  and  uniting  churches 
before  the  Faith  and  Order  World  Conference  in  1993. 

6.  It  would  however  be  possible  - and  highly  desirable  - to 
provide  input  from  the  united  churches  to  the  World 
Conference.  This  should  be  done  by  a small  representative 
group  (6-8  persons)  working  on  the  basis  of  an  interpretive 
survey  of  the  united  and  uniting  churches  today,  to  be  done 
by  the  Moderator  of  the  Potsdam  Continuation  Committee.  For 
financial  reasons  this  group  could  gather  on  the  occasion  of 
another  meeting  in  1991  or  1992.  This  process  could  be 
funded  from  existing  resources  held  by  Faith  and  Order  for 
the  united  churches. 

7.  A Sixth  International  Consultation  of  United  and  Uniting 
Churches  should  be  foreseen  for  the  period  after  the 
Canberra  Assembly,  perhaps  August-October  1994.  The  theme 
and  approach  of  the  Consultation  should  be  determined  in 
close  consultation  with  the  churches,  and  fixed  at  or 
shortly  after  the  World  Conference,  taking  its  results  into 
account.  Among  the  issues  to  be  considered  could  be  whether 
the  United  and  Uniting  Churches  need  a liaison  officer  to 
co-ordinate  their  common  concerns  and  represent  their 
perspective  within  the  one  ecumenical  movement. 

8.  Jamaica  would  be  an  attractive  venue  for  the  Sixth 
International  Consultation  in  light  of  union  activity  there 
and  the  fact  that  no  major  international  consultation  of 
these  churches  has  taken  place  in  the  Caribbean. 

9.  Staff  should  continue  to  pursue  the  practical 
preparations  for  such  a consultation,  including  careful 
attention  to  ensuring  that  the  necessary  financial  support 
is  available. 
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VI.  FUTURE  WORK  ON  ECCLESIOLOGY 


The  draft  outline  for  a study  on  "Ecumenical  Perspectives  on 
Ecclesiology"  (cf.  here  A. VIII.)  had  been  sent  to  the 
participants.  In  an  extensive  discussion  the  Standing 
Commission  considered  this  outline  and  underlined  the 
importance  of  the  study.  The  main  points  of  the  discussion 
were: 

(1)  Methodology.  The  leading  questions  for  the  study 

should  be:  Where  are  we  in  our  ecumenical  ecclesiological 

work  here  and  now?  How  far  have  we  come  in  ecclesiological 
reflection  and  ecclesial  relations?  What  is  emerging  from 
our  main  studies  in  this  respect?  The  goal  is  not  to 
develop  an  "ecumenical  ecclesiology"  or  to  impose  one 
ecclesiology,  but  to  present  common  or  converging  lines  of 
ecclesiological  thinking.  It  is  not  a new  study,  but  a 
study  which  should  bring  together  what  has  already  been  done 
in  Faith  and  Order  and  beyond.  Therefore,  the  study  must 
begin  with  the  available  material.  Also  the  ecclesiologies 
of  the  different  churches  or  new  emerging  ecclesiologies 
must  be  taken  into  account,  a mutual  listening  of  how  we 
perceive  each  other  as  churches  is  necessary.  From  an  early 
moment  onwards  the  churches  should  be  involved  as  well  as 
non-member  churches  of  the  WCC. 

(2)  On  content  the  main  points  were:  Several  participants 

felt  that  the  list  of  "perspectives"  in  chapter  IV  of  the 
"Outline"  was  not  too  helpful  because  the  points  on  the  list 
were  unrelated,  without  indicating  priorities  or  emphases. 
Also  the  reference  to  different  ecclesiological  approaches 
being  "complementary"  in  chapter  III  was  seen  as  being 
difficult.  The  following  aspects  need  to  be  considered  in 
the  study:  The  relation  of  the  many  churches  to  the  one 

Church  of  Christ,  a strong  emphasis  on  the  unity  of  the 

church  (also  by  involving  the  statement  on  unity) , diversity 
and  unity  within  the  church  and  between  the  churches,  the 

concept  of  pilgrim  church  in  order  to  avoid  ecclesiocentric 
triumphalism,  emphasis  on  the  nature  of  the  church  - what  is 
the  church,  church  as  local  eucharistic  community  as  (one) 

point  of  departure. 

A small  group  revised  the  outline  for  the  study  which  was 
then 


received  by  the  Standing  Commission  for  transmission, 
together  with  the  points  of  the  discussion,  to  the  new 
Standing  Commission. 

The  revised  text  is  printed  below. 
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VI. 1.  Ecumenical  Perspectives  on  Ecclesiology  or  The 
Church  in  Ecumenical  Perspective 

MANDATE 

The  1989  Budapest  meeting  of  the  Faith  and  Order  Commission 
agreed  that  "a  major  study  on  ecclesiology  is  needed". 
According  to  the  Budapest  proposals  this  study  should 
integrate  the  ecclesiological  content  of  former  Faith  and 
Order  studies  and  of  recent  bilateral  and  other  ecumenical 
discussions.  It  should  proceed  in  close  inter-relationship 
with  continuing  Faith  and  Order  projects  on  Apostolic  Faith, 
Unity  and  Renewal,  the  Unity  We  Seek,  United/Uniting 
Churches  and  BEM  (major  issues  arising  from  the  responses) . 
Thus  this  will  not  be  a "new"  study,  but  will  bring  together 
in  a coherent  form  the  results  of  past  and  present 
ecumenical  dialogue  and  focus  discussion  on  those  aspects 
which  require  further  clarification.  In  the  future  overall 
programme  of  Faith  and  Order  this  study  would  take  the  place 
of  the  BEM  study,  since  the  ongoing  BEM  process  will  no 
longer  require  the  same  major  involvement  of  Faith  and  Order 
as  in  the  period  between  1982  and  1990.  In  addition,  the 
ecclesiology  study  will  provide  the  framework  for  the 
follow-up  of  BEM. 

THE  RAISON  D'ETRE  FOR  THIS  STUDY 

The  understanding  of  the  nature  and  mission  of  the  church 
has  moved  to  the  forefront  of  all  ecumenical  dialogues  and 
encounters  in  recent  years.  Many  of  the  still  controversial 
issues  between  the  churches  have  their  roots  in  different 
understandings  of  the  church.  The  ecumenical  efforts  towards 
common  Christian  witness  and  service  within  the  wider  human 
community  (e.g.  the  Process  on  Justice,  Peace  and  the 
Integrity  of  Creation)  imply  basic  ecclesiological  issues 
which  have  not  been  sufficiently  clarified  so  far.  Finally, 
the  changes  and  developments  in  the  contemporary  world 
challenge  the  churches  to  reflect  together  on  the  nature  and 
mission  of  the  Church  of  Jesus  Christ  in  the  history  of 
God's  purpose  of  salvation  for  humankind. 

More  specifically,  there  is  rich  ecclesiological  material 
from  past  and  present  Faith  and  Order  studies  which  needs  to 
be  brought  together  in  a coherent  and  comprehensive 
presentation.  The  responses  to  BEM  raise  ecclesiological 
issues  for  further  clarification  and  several  responses  ask 
for  an  ecumenical  study  on  ecclesiology.  Bilateral  dialogues 
increasingly  focus  on  the  nature  and  unity  of  the  church  and 
this  should  be  taken  up  in  the  broader  multilateral 
discussion.  The  WCC  Central  Committee  in  March  1990  asked 
Faith  and  Order  to  consider  certain  ecclesiological  issues 
in  relation  to  the  JPIC  process  (like  "covenant"  and 
"conciliarity" ) and  the  preparatory  document  for  Canberra 
(Section  III)  refers  to  "the  need  for  basic  ecumenical 
perspectives  on  ecclesiology". 
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PURPOSE  OF  THE  STUDY 

The  purpose  of  the  study  is  not  to  develop  a detailed 
ecclesiological  treatise  or  even  an  "ecumenical 
ecclesiology" . Rather,  its  aim  is  to  bring  together  basic 
ecclesiological  perspectives  which  have  emerged  in 
ecumenical  dialogues  (particularly  in  the  three  main  studies 
of  Faith  and  Order)  and  which  could  lead  to  a shared  vision 
of  the  nature,  unity  and  mission  of  the  church.  Such  a 
study  should  consider  how  the  presently  separated  churches 
and  their  traditions  are  related  to  the  one  Church  of 
Christ.  Can  the  separate  ecclesiologies  be  transformed  in 
such  a way  that  the  remaining  differences  become 
complementary  rather  than  being  mutually  exclusive? 

More  specifically,  the  Budapest  proposals  underline  the  need 
to  "recognize  the  legitimacy  of  a certain  diversity  in 
ecclesiology...  We  should  try  to  explore  and  to  clarify 
which  degree  of  diversity  can  be  legitimate".  This  should 
include  "the  thorough  evaluation  of  what  is  held  to  be  of 
particular  importance  by  the  different  Christian  traditions, 
not  only  the  old  and  historic  ones...  but  also  the  newer 
ones" . 

Key  methodological  orientations  for  the  study  would  be: 
common  basic  perspectives,  convergence,  complementarity, 
legitimate  diversity, 
remaining  controversial  issues. 

METHODOLOGY  OF  THE  STUDY 

The  methodology  for  the  study  should  employ  biblical  and 
historical  findings,  analysis  of  ecclesiologies,  theological 
reflection  and  clarification,  "convergence  and  contextual 
ways  of  exploring  ecclesiological  data  and  issues" 
(Budapest) . 

A first  step  would  be  to  assemble  a documentation  and 
summary  of  ecclesiological  material: 

- from  earlier  work  and  present  studies  of  Faith  and  Order; 

- suggestions  of  the  1988  Pyatigorsk  consultation,  the  1989 
Budapest  Commission  meeting  and  the  1990  Report  on  the  BEM 
Process  and  Responses  (Chapter  V) ; 

- bilateral  dialogues  and  united/uniting  churches; 

- ecclesiological  material  from  other  areas  of  work  in  the 
WCC  (e.g.  JPIC , CWME,  Dialogue,  Racism)  and  other 
ecumenical  bodies. 

- material  based  on  new  experiences  of  local  churches 
growing  towards  unity. 


71 


In  a second  step,  a draft  outline  of  basic  ecumenical 
perspectives  on  ecclesiology  should  be  worked  out  on  the 
basis  of  available  material  and  aspects  which  require 
further  work  should  be  identified.  The  draft  should  pay 
particular  attention  to  the  function  of  eucharistic 
communion  in  the  local  churches  as  providing  the  basis/key 
for  the  conciliar  communion  between  those  churches,  and 
should  evalute  the  possible  application  of  this  model  in 
considering  the  inter-relation  of  the  presently  separated 
churches . 

In  a third  step  (which  will  overlap  with  the  second  step) 
work  will  concentrate  on  specific  aspects  which  require 
further  work. 

The  continuing  work  on  the  Apostolic  Faith  and  Unity/Renewal 
studies  should  be  done  in  close  inter-relation  with  these 
steps. 

STRUCTURE  AND  TIME-SCHEDULE 

The  new  Standing  Commission  (1991),  with  the  help  of  a 
Steering  Committee,  will  guide  and  oversee  this  study.  A 
drafting  team,  partly  identical  with  the  Steering  Committee, 
will  develop  the  document.  The  Director  of  Faith  and  Order 
will  assume  major  staff  responsibility  for  this  study  in 
co-operation  and  co-ordination  with  his  colleagues. 

Work  on  the  first  step  could  begin  by  staff  before  or  after 
Canberra.  Work  on  the  second  step  could  begin  with  the  new 
Standing  Commission  in  1991,  and  a first  meeting  of  the 
Steering  Group/Drafting  late  in  1991  or  early  in  1992.  A 
consultation  in  1992  could  then  consider  and  revise  a first 
draft.  The  third  step  could  begin  in  late  1991  with  a first 
consultation  on  "ministries  of  women  in  the  church" 
(proposed  by  Budapest  and  prepared  by  Standing  Commission  in 
1991)  and  a second  consultation  in  1992  could  deal  with  the 
issue  of  authority  in  the  church. 

The  World  Conference  in  1993  could  render  contributions  to 
the  study  especially  in  terms  of  the  future  tasks  of  the 
ecumenical  movement  and  of  the  calling  and  mission  of  the 
church  at  the  turn  of  the  millenium.  But  the  study  would 
continue  beyond  the  World  Conference. 

The  document  envisaged  as  the  outcome  of  the  study  process 
should  not  be  much  longer  than  BEM  (a  convergence  document) 
with,  perhaps,  a number  of  appendices  on  specific  issues. 
Drafts  of  the  document  should  be  shared  with  churches  and  a 
wider  group  of  commissions,  faculties,  etc. 


VII.  FIFTH  WORLD  CONFERENCE  ON  FAITH  AND  ORDER  1993 


The  Standing  Commission  members  had  received  a paper  on 
"Fifth  World  Conference  on  Faith  and  Order"  (cf.  here 
A. 10.) which  provided  the  basis  for  the  work  in  Dunblane. 
After  a general  discussion  on  theme,  purpose,  participants, 
location,  finance,  preparation  and  other  practical  matters, 
three  groups  worked  on  these  aspects.  Their  reports  were 
discussed,  and  the  groups  met  again  to  revise  parts  of  their 
reports  and  to  include  also  other  aspects.  Then  a second 
report  was  presented  and  again  discussed. 

The  following  summary  brings  together  points  from  the  three 
rounds  of  discussions: 

(a)  Purpose  and  theme.  It  was  agreed  that  the  World 
Conference  would  not  deal  directly  with  Faith  and  Order 
studies,  but  it  was  emphasized  that  major  Faith  and  Order 
results  should  be  included  in  the  deliberations  and  actions 
of  the  World  Conference.  The  focus  on  visible  unity  should 
characterize  the  orientation  of  the  Conference.  Special 
attention  should  be  paid  to  the  worship  life  of  the 
Conference,  including  the  possibility  of  acts  of  commitment. 

Concerning  the  theme:  The  Budapest  proposal  was  accepted 
(without  "credible")  and  with  it  the  four  sub-themes  of 
faith,  witness,  life  and  unity.  These  four  sub-themes  are 
all  interrelated  and  should  serve  as  an  explication  of 
"communion".  The  fourth  sub-theme  could  be  also  called 
"conciliarity  and  communion".  The  three  main  Faith  and 
Order  studies  should  be  part  of  the  background  for  the  first 
three  sub-themes,  and  they  all  should  include  a missionary 
dimension.  Bible  studies  (e.g.  on  Eph  4:4-6.12-13;  Acts 
2:42.44;  Eph  1:22-23)  should  be  related  to  the  sub-  themes 
and  the  sub-themes  should  be  introduced  by  speakers.  The 
overall  concern  should  be:  How  do  all  these  considerations 
affect  the  course  of  the  ecumenical  movement  and  the  life  of 
the  churches  in  the  21st  century? 

Where  are  we  - where  are  we  going  to? 

It  should  be  clarified  how  statements  would  be  prepared  and 
there  must  be  a clear  policy  about  handling  actions  at  the 
World  Conference  (e.g.  resolutions,  statements) . 

(b)  Participants.  The  main  group  will  be  the  delegates  of 
the  churches. 

What  are  the  criteria  for  selecting  them?  It  was  proposed 
and  supported  "that  the  primary,  but  not  exclusive,  concern 
in  organizing  the  appointment  of  delegates  by  the  churches 
be  the  need  to  secure  adequate  confessional  representation. 
Under  this  principle,  particular  attention  must  be  given  to 
adequate  representation  of  third  world  churches  and  of 
women".  All  regions,  also  smaller  churches,  pentecostal 
churches  and  Central  Committee  members  should  be 
represented.  We  should  start  from  a smaller  number  like  400 
and  go  up  to  4 50,  if  finances  allow.  About  20  stewards 
should  come  from  outside,  the  rest  from  the  country. 
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There  was  a debate  about  the  relation  between  the  Plenary 
Commission  and  the  World  Conference.  All  agreed  that  the 
churches  should  be  encouraged  to  include  Commission  members 
among  the  delegates  and  that  there  should  be  a short 
Commission  meeting  following  the  World  Conference.  The 
majority  agreed  that  all  Commission  members  should  be 
present  (as  delegates  or  in  another  category)  at  the  World 
Conference  while  a minority  felt  that  the  World  Conference 
should  not  be  an  "extended  Commission  meeting".  The 
response  to  this  was  that  it  would  be  financially  impossible 
to  invite  a number  of  Commission  members  only  for  a two-day 
Commission  meeting.  The  matter  should  be  discussed  further. 

(c)  Finance.  Date  and  place  of  the  World  Conference  and 
the  number  of  participants  will  influence  the  costs.  Staff 
should  prepare  a budget  outline  for  each  location.  The  Sfr 
500.000,  authorized  by  the  Central  Committee,  should  be 
increased  to  Sfr  600.000  because  of  rising  costs. 
Commission  members,  staff  and  OICD  are  responsible  for 
fund-raising. 

(d)  Location  and  dates.  Priority  for  a third  world 
location  was  underlined,  but  the  final  criteria  for  the 
selection  of  a place  must  be  finance,  facilities,  travel, 
local  support  and  impact  on  the  local  ecumenical  situation. 
Mrs  Sbeghen  reported  on  her  visits  to  the  Universities  of 
Kent  (Canterbury) , Southampton  and  York,  and  Dr  Limouris  on 
his  visit  to  Malaysia. 

Dates  were  proposed  for  August  and  October  1993,  but 
priority  should  be  given  to  the  August  dates.  The  World 
Conference  would  include: 

Standing  Commission  - two  days 
World  Conference  - ten  days 
Plenary  Commission  - two  days. 

(e)  Preparation  and  Staff.  It  was  agreed  that  for  better 
coordination  and  coherence  there  would  only  be  one  Planning 
Committee,  with  several  sub-committees.  A strong  local 
preparatory  committee  would  be  essential.  The  Planning 
Committee  (or  Standing  Commission)  should  hold  a meeting  - 
if  possible  - in  1992  at  the  location  of  the  World 
Conference.  To  issue  a special  "call"  for  the  World 
Conference  was  not  seen  as  necessary  since  such  a call  had 
already  been  issued  by  the  Stavanger  Plenary  Commission 
meeting.  The  letter  of  invitation  should  include 
indications  of  financial  provisions  and  invitations  should 
be  prepared  in  such  a way  that  a refusal  of  participants 
will  be  avoided. 

It  was  suggested  that  additional  staff  should  be  employed 
for  the  World  Conference.  The  Director  referred  to  the 
extremely  difficult  financial  situation  of  the  WCC  in  1991 
and  1992.  As  a consequence,  there  are  no  financial 
possibilities  for  employing  additional  staff.  But  there  are 
offers  from  volunteers  who  could  help  with  specific 
organizational  tasks  at  minimal  expense,  if  this  became 


74 


necessary.  Otherwise  the  preparatory  work  will  be  handled 
by  staff,  and  here  Dr  Limouris  will  assume  special 
responsibility  in  the  area  of  organizational  preparation 
together  with  administrative  assistance  from  Mrs  Sbeghen. 

The  Standing  Commission  took  note  of  this  information  and 
also  agreed  that  the  responsibility  for  programme 
preparation  would  rest  with  the  Standing  Commission,  the 
Planning  Committee  and  the  Director. 

The  following  group  reports  were  received  by  the  standing 
Commission  with  the  understanding,  that,  if  possible,  the 
Officers  should  come  to  a decision  on  the  dates  and  location 
of  the  World  Conference  as  soon  as  possible  and  that  the 
reports,  together  with  the  notes  from  the  discussion,  should 
be  transmitted  to  the  new  Standing  Commission. 

VII. 1.  World  Conference  - Revised  Group  Report  on  Theme  and 
Sub-themes 


Suggestions  offered  for  future  refinement: 

Theme:  TOWARDS  COMMUNION  IN  FAITH,  LIFE  AND  WITNESS 

Sub-themes . (These  titles  are  not  yet  ready  for  public  use 
- they  are  rather,  together  with  the  notes,  descriptions  of 
content) 

(a)  One  confession  of  the  faith  to  God's  glory 

This  title  does  not  propose  a focus  exclusively  on 
explicating  traditional  doctrine  but  includes  the  need 
for  proclaiming  together  the  faith  and  for 
communicating  it  to  our  world  through  life  and  witness. 

(b)  One  eucharistic  table  of  the  Lord 

The  title  here  includes  the  issue  of  eucharistic 
communion  and  solidarity  together  with  the  significance 
of  fellowship  at  the  one  table  of  the  Lord  in  God's 
kingdom  for  sharing  a new  life  and  Christian  witness 
with  this  world. 

(c)  One  Christian  witness  in  a divided  world 

This  title  points  to  the  call  of  the  Church,  even  as  it 
seeks  unity,  to  witness  to  and  embody  the  promise  of 
the  kingdom  of  God  for  the  reconciliation  and  renewal 
of  the  human  community. 

(d)  One  Church  that  the  world  may  believe 

The  fourth  title  requires  reflection  on  what  steps  have 
been  taken  and  are  needed  on  the  way  towards  visible 
unity  and  what  ecumenical  instruments  at  all  levels  can 
best  serve  that  purpose  and  the  tasks  of  witness  and 
service  (conciliarity  and  communion) . 
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Method 


(a)  Four  sections  of  about  110  persons  should  each  study  one 
of  the  sub-themes,  at  least  half  of  their  time  in  small 
groups  of  about  15  persons.  Method  can  vary  between 
sections  and  groups  according  to  the  needs  of  each  sub-theme. 

(b)  Rapporteurs  should  derive  from  the  section  discussions 
and  reports  a message  to  the  churches  and  guidance  offered 
to  the  WCC  and  in  particular  the  Faith  and  Order  Commission 
for  their  consideration. 

(c)  In  the  sections  and  in  drafting  message  and  guidance 
delegates  should  be  encouraged  to  reflect  self-critically 
upon  the  faith,  life  and  witness  of  their  churches  and  upon 
the  reports  of  the  Faith  and  Order  Commission. 

The  meeting  of  the  Plenary  Commission  after  the  close  of  the 
World  Conference  will  use  these  reflections  and  the  results 
of  the  World  Conference  in  planning  the  next  phase  of  Faith 
and  Order  work. 


(d)  Plenaries  in  the  last  days  of  the  World  Conference  would 
act  on  the  message  and  the  guidance  for  the  WCC  and  the 
Faith  and  Order  Commission.  Careful  planning  is  needed  to 
clarify  what  other  actions  in  plenary  would  be  relevant  and 
legitimate . 

(e)  A closing  act  of  worship  could  share  both  sorrow  over 
continuing  division  and  celebration  together  of  ecumenical 
progress  under  God's  grace.  This  might  include  a common 
proclamation  of  the  Nicene  Creed. 

VII.  2.  World  Conference  - First  Group  Report  on  Finance. 
Date.  Location  and  Staffing 

Finances 


1.  Expenses  for  the  World  Conference  have  been  estimated  by 
staff  at  Sfr  1.2  million.  Sfr  360,000  would  come  from 
accumulated  Faith  and  Order  reserves;  Sfr  240,000  would  come 
from  contributed  expenses  of  delegates  by  the  churches. 
This  leaves  Sfr  600,000  that  will  need  to  be  raised. 


2.  This  amount  should  be  raised  in  regional  and 
confessional  categories,  for  example: 


Sfr  200,000 
100,000 
100,000 


100,000 

85,000 

5,000 

Caribbean 

5,000 

5,000 


Germany 

North  America 

Europe  outside  Germany: 

Britain, 

Scandinavia,  Switzerland, 
et.al. 

Roman  Catholic  Church 

Orthodox  Church 

Latin  America  and  the 

Asia 

Africa 


Sfr  600,000 


Total 
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These  figures  are  only  suggestive,  but  do  express  the 
principle  that  each  region  and  constituency  of  Faith  and 
Order  should  be  challenged  to  support  Faith  and  Order 
financially. 

3.  Commission  members,  staff,  and  the  WCC  Office  of  Income 
Coordination  and  Development  (OICD)  will  bear  responsibility 
for  fund-raising  and  identifying  sources  of  income. 

4.  The  exact  budget  of  the  World  Conference  will  depend 
upon:  (i)  the  particular  location  and  date  of  the 
Conference;  (ii)  the  number  of  participants?  (iii)  the 
number  of  meeting  and  working  rooms  needed. 

5.  The  staff  is  asked  to  prepare  a budget  for  each 
realistic  location  under  consideration.  This  information 
will  be  important  in  choosing  the  place  of  the  World 
Conference . 


Date  and  Duration  of  the  World  Conference 

1.  Ten  days  are  required  for  a substantial  World 
Conference,  plus  days  for  the  meeting  of  the  Standing  and 
Plenary  Commissions  (2  days  for  the  Standing  Commission  and 
2-4  days  for  the  Plenary  Commission) . 

2.  Possibly  the  Standing  Commission  would  meet  before  the 
World  Conference,  and  the  Plenary  Commission  after. 

The  Standing  Commission  would  concentrate  on  final 
preparations  for  the  World  Conference?  the  Plenary 
Commission  would  develop  the  future  focus  of  Faith  and  Order 
programmes  in  light  of  the  World  Conference. 

Ill . Meeting  Facilities 

The  World  Conference  needs: 


1.  A plenary  hall  for  at  least  500  people  sitting  at  tables. 

2.  Four  or  five  large  rooms  for  120  persons  (sub-theme 
meetings) . 

3.  Thirty  rooms  for  groups  of  15  (small  groups). 

4.  Single  (most)  and  double  sleeping  rooms,  so  that 
participants  can  make  a choice. 

5.  Necessary  number  of  working  rooms  for  staff, 
interpreters,  administration,  press  office. 

6.  Worship  would  be  in  the  plenary  hall,  with  appropriate 
liturgical  additions,  or  in  a nearby  large  sanctuary. 

7.  All  meeting  rooms  will  be  evaluated  according  to 
interpretation  needs. 
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staffing 

1.  The  group  felt  that  a new  seconded  staff  or  a member  of 
the  present  staff  should  be  responsible  for  co-ordinating 
preparations.  All  members  of  the  Faith  and  Order  staff 
would  be  involved  in  various  tasks,  but  the  energy  of  one 
full-time  staff  person  is  essential  for  an  effective  World 
Conference.  This  person  should  be  on  assignment  by  1 March 
1991. 

2.  There  should  be  a Local  Preparations  Committee,  with  one 
full-time  staff  person  for  a year. 


VI I. 3.  World  Conference  - Second  Group  Report  on  Location 

and  Dates 

1.  An  extensive  discussion  let  to  the  following  conclusions 
about  the  duration  and  dates  of  the  World  Conference. 

A.  Duration:  2 days  Standing  Commission 

10  days  World  Conference 
2 days  Plenary  Commission 

B.  Dates : Two  possible  dates  were  selected.  The  first 

choice  is  2 - 17  August  1993  (inclusive  of  arrival  and 

departure  days) ; second  choice  is  4 - 19  October  1993 

(inclusive  of  arrival  and  departure  days) . 

2.  After  careful  discussion  the  following  criteria  were 
identified  for  selecting  a location.  Criteria  interact,  and 
it  may  well  be  that  no  one  site  would  be  best  for  all 
criteria . 


A.  Cost 

B.  Facilities  (accommodation  and  technical,  e.g. 
translation) 

C.  Air  travel  and  connections 

D.  Possibility  of  making  a local  ecumenical  impact 

E.  Strong  local  support  for  planning  and  organization 

F.  Stable  political  situation 

3.  The  following  specific  locations  were  discussed: 


A.  Mediterranean:  Rhodes,  Cyprus,  Crete  (needed: 
determination  of  support  from  Ecumenical 
Patriarchate) 

B.  Tanzania:  Arusha,  Dar-es-Salaam  (needed:  details 
of  facilities  and  costs,  travel  possibilities) 

C.  England:  Canterbury  (needed:  determination  of 
costs  for  necessary  renovations) ; Durham  (to  be 
investigated) . 


It  is  understood  that  further  investigations  will  be  pursued 
about  these  sites,  including  detailed  financial  projects  for 
each  location. 
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4 . Priority  should  be  given  to  world  conference  sites  in 
the  third  world. 

It  was  understood  that  financial  considerations  might  be 
overridden  by  other  factors  (up  to  an  additional  costs  of 
about  Sfr  100,000). 

5.  It  would  be  beneficial  if  the  Planning  Committee  could 
meet  at  the  site  of  the  World  Conference  a year  or  so  before. 


VII. 4.  World  Conference  - First  Group  Report  on  Participants 
Total  number  should  be  450,  made  up  as  follows: 

120  members  of  Plenary  Commmission 

260  delegates  (including  non-WCC  members  and  younger 
theologians) 

20  invited  consultants 
50  staff 

Total  450 


Invitation  to  be  sent  to  all  WCC  member  churches 

- Attention  to  be  paid  to  regional  and  confessional  balances 
Aim  of  50%  participation  from  third  world 

- Encourage  participation  of  women 


Planning 

We  recommend  a Planning  Committee  of  12,  to  be  responsible 
to  the  Standing  Commission  and  to  be  chaired  by  the 
Moderator,  made  up  of  four  sub-groups. 

Finance  3 

Organization  3 (This  would  include 

guestions  of  participation) 

Programme  3 

Worship  3 

Each  sub-group  would  consist  of  a vice-moderator  plus  two 

members  of  the  Standing  Commission.  We  hope  that  the 
Planning  Committee  would  meet  every  six  months. 
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VII. 5.  World  Conference  - 

Second  Group  Report  on  Participants 


Revised  figures  - tentative  only  - flexibility  will  be 
required. 

Total  400 

300  participants 

100  others  - staff,  interpreters, 
stewards,  press,  worship  team, 
theological  consultants, 
additional  local  staff  as 
available 


Participants  300 

Plenary  Commission  60 

Non-WCC  30 

Christian  World 

Communions  20 

"Younger"  theologians  20 


130 


Church  delegates 


170  (including  60  Plenary 
Commission  members) 


The  usual  confessional  and  regional  balances  should  be  kept, 
with  particular  attention  to  encourage  participation  from 
third  world  churches  and  women. 


Questions 


1.  How  do  we  handle  policy  questions  in  the  period  before 
the  next  Standing  Commission? 

2.  What  will  be  voted  on?  Who  will  be  able  to  vote? 
What  kind  of  vote  do  we  propose?  This  information  should 
go  in  the  invitation  letter. 
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VIII.  TOWARDS  A COMMON  UNDERSTANDING 
OF  THE  WORLD  COUNCIL  OF  CHURCHES 


The  General  Secretary  of  the  WCC  has  initiated  a process  of 
reflection  and  discussion  on  the  self-understanding  of  the 
WCC.  This  process  is  designed  to  continue  for  several 
years.  A first  initial  plan  for  the  process,  together  with 
a memorandum  referring  to  a number  of  questions  for 
discussion  and  clarification  was  prepared  by  Dr  Castro.  It 
is  expected  that  Faith  and  Order  should  contribute. 
Accordingly,  the  Castro  paper  (cf.  A.  XI)  was  sent  to  the 
Standing  Commission  which  took  some  time  to  discuss  it. 

Main  points  in  the  discussion  were:  The  central  focus  of 

the  WCC  as  a servant  of  unity  must  be  kept;  there  is  a 
difference  between  the  WCC  and  Christian  World  Communion; 
therefore  one  should  be  careful  when  using  the  "communion" 
concept;  the  WCC  has  a provisional  character;  the  WCC  is  the 
keeper  of  the  corporate  memory;  the  WCC  depends  on  clarity 
about  what  the  churches  are  for  in  this  world;  relation 
between  the  WCC  and  councils  of  churches  needs  attention; 
goal  is  communion  at  the  table  of  the  Lord;  question  of  the 
future  of  the  WCC  should  he  taken  up  at  the  1993  World 
Conference;  the  Toronto  Statement  (1950)  needs  to  be 
reconsidered  in  a careful  way. 

After  this  discussion  a small  group  prepared  a response  to 
Dr  Castro's  paper  which  was,  after  revision,  received  by 
the  Standing  Commission  for  transmission  to  Dr  Castro. 


VIII. 1.  Response  of  the  Faith  and  Order  Standing  Commission 
to  the  Paper  "Towards  a Common  Understanding  of  the  WCC" 

(Emilio  Castro) 

Introduction 

The  Faith  and  Order  Commission  at  its  meeting  in  Dunblane, 
Scotland,  August  1990,  discussed  the  text  "Towards  a common 
understanding  of  the  WCC"  (Emilio  Castro) . It  welcomes  the 
move  to  review  the  understanding  and  working  of  the  Council, 
believing  that  every  institution  needs  from  time  to  time  to 
take  stock  of  its  life  and  work  and  to  look  to  the  future. 
Furthermore  the  Commission  welcomes  the  invitation  to  Faith 
and  Order  to  be  engaged  in  the  process.  The  Commission  is 
convinced  that  the  time  is  opportune,  both  in  the  history  of 
the  Church  and  of  the  world,  to  search  for  a new  dynamic  and 
impetus  in  the  work  and  witness  of  the  World  Council  of 
Churches  and  for  a re-appropriation  of  the  vision. 
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Basic  Perspectives 

The  Commission  suggests  that  any  serious  review  of  the 
Council  would  benefit  from  being  set  within  the  context  of 
an  understanding  of 

(a)  what  is  the  Church  of  God  called  to  be  within  the 
history  and  drama  of  the  whole  of  humanity  and  in 
light  of  the  coming  of  the  Kingdom, 

(b)  the  primary  task  of  the  World  Council  of  Churches 
to  call  the  churches  to  the  visible  unity  of  the 
Church:  a communion  in  confession  of  the  apostolic 
faith;  in  sacramental  life;  in  conciliar  life, 
expressed  in  service  and  witness  in  the  world. 

How  then  can  the  World  Council  of  Churches  be  an  authentic 
and  faithful  instrument  of  the  unity,  service  and  mission  of 
the  Church?  How  can  it  encourage  and  inspire  both  its 
member  churches  and  those  who  are  not  yet  members?  How  can 
it  convince  all  Christian  bodies  that  to  participate  in  the 
World  Council  is  not  secondary  to  their  mission  and 
evangelism,  but  a witness  to  their  belief  that  the  Lord 
calls  Christians  to  be  one  so  that  the  world  may  believe. 
It  belongs  to  obedience  to  the  Gospel  that  Christians  should 
be  one  and  work  together  for  the  renewal  of  human  community, 
and  for  the  healing  of  creation.  Our  divisions  subvert  the 
Church's  sign  of  the  Kingdom.  Thus,  belonging  together 
within  such  a body  as  the  WCC  is  already  a testimony  to  the 
unity  for  which  we  pray,  as  well  as  an  instrument  in 
achieving  it.  The  very  purpose  and  rationale  of  the  WCC 
expressed  in  its  constitution:  MTo  call  the  churches  to  the 
goal  of  visible  unity  in  one  faith  and  in  one  eucharistic 
fellowship  expressed  in  worship  and  in  common  life  in 
Christ,  and  to  advance  towards  that  unity  in  order  that  the 
world  may  believe".  This  is  the  task  of  the  whole  WCC  and 
not  only  of  the  Faith  and  Order  Commission.  Within  this 
overall  purpose  there  are  complementary  tasks  which  need  to 
support  and  inform  each  other. 

The  Toronto  Statement  has  in  the  past  been  an  important 
instrument  in  explicating  the  nature  of  the  WCC.  It  has 
enabled  the  Orthodox  Churches  to  become  members  of  the  WCC 
and  the  Roman  Catholic  Church  to  associate  itself  with  the 
Council.  We  understand  that  the  Toronto  Statement  was  never 
intended  to  be  incapable  of  further  exegesis.  We  consider 
that  in  the  light  of  ecumenical  achievements  since  the  60s 
and  the  significant  convergence  among  churches  and 
Christians,  aided  by  the  WCC,  the  time  has  come  to  evaluate 
the  presuppositions  and  expressions  of  that  statement.  Such 
an  exercise  should  contribute  to  this  curent  reflection  upon 
the  work  of  the  World  Council  of  Churches.  All  the 
churches,  including  the  Roman  Catholic  Church,  should  be 
encouraged  to  reflect  upon  the  place  and  role  of  the  WCC  in 
the  new  ecumenical  situation.  It  should  be  left  open 
whether  the  result  of  such  a process  would  prove  that  the 
WCC  needs  a new  structure,  or  rather  a new  dynamism,  in 
order  to  serve  the  churches  more  faithfully  in  the  search 
for  visible  unity  - a unity  which  will  more  truly  glorify 
God  and  more  faithfully  serve  God's  world. 
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The  Commission  considers  that  it  is  in  the  light  of  an 
exploration  of  such  matters  that  the  specific  points  set  out 
in  numbers  1-9  of  Dr  Castro's  paper  should  be  evaluated. 

Specific  Issues 

(1)  Paragraph  6 applies  the  term  "communion"  to  Christian 
World  Communions  like  the  Anglican  Communion,  the  Lutheran 
World  Federation,  and  the  World  Alliance  of  Reformed 
Churches  on  the  one  hand,  and  also  to  the  life  of  the  World 
Council  itself.  We  suggest  that  there  is  some  confusion  in 
the  paragraph.  Membership  of  churches  in  the  WCC  does  not 
yet  imply  the  kind  of  ecclesial  communion  that  the  members 
of  Christian  World  Communions  enjoy.  What  is  said  here 
needs  to  be  seen  in  the  light  of  our  understanding  of  the 
communion  (koinonia)  of  the  One,  Holy,  Catholic  and 
Apostolic  Church.  It  also  needs  to  account  for  the  partial 
communion  already  experienced  by  virtue  of  what  we  share,  in 
different  degrees,  here  and  now  in  apostolic  faith,  in 
baptism,  in  eucharistic  hospitality,  in  shared  ministry  and 
in  service  and  mission. 

(2)  Paragraph  8 . We  believe  that  questions  about  the 
participation  of  the  Roman  Catholic  Church  as  well  as  the 
Pentecostal,  African  Independent  and  Conservative 
Evangelical  churches  in  the  World  Council  need  to  be  posed 
in  the  light  of  the  answers  to  those  fundamental  questions 
about  the  nature  and  purpose  of  the  Council  indicated  in  the 
second  part  of  this  report.  It  is  clear  that  many  member 
churches  would  echo  the  question  raised  by  the  Ecumenical 
Patriarchate. 

(3)  Paragraph  9 . We  affirm  our  belief  that  the  World 
Council  of  Churches  must  press  the  churches  towards  the  goal 
of  eucharistic  fellowship.  In  order  for  the  WCC  to  fulfil 
its  primary  task  as  an  instrument  of  the  churches  in  pursuit 
of  unity,  it  needs  to  be  agreed  what  kind  of  ecumenical 
instruments  and  processes  are  required  to  make  the 
ecumenical  convergence  already  achieved  active  and  real 
among  the  churches,  and  to  deepen  that  convergence. 

It  is  often  rightly  affirmed  that  the  WCC  is  not  a "super 
church"  having  the  authority  of  a church.  While  authority 
lies  within  the  churches,  nevertheless  we  acknowledge  that, 
by  the  seriousness  of  its  work  and  by  the  integrity  of  its 
life  and  witness,  the  Council  will  command  its  own  autority 
evoking  a free  and  committed  response. 
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Conclusion 

We  are  grateful  to  have  been  asked  to  respond  to  "Towards  a 
common  understanding  of  the  WCC" . Faith  and  Order  looks 
forward  to  being  involved  in  any  future  review  of  the 
Council.  It  endorses  the  suggestion  in  the  opening 
paragraphs  of  Dr  Castro's  paper  that  it  would  be  appropriate 
that  some  attention  should  be  given  to  this  subject  in  the 
Fifth  World  Conference  on  Faith  and  Order  in  1993. 
Moreover,  we  suggest  that  our  insights  on  the  nature  of 
"conciliar  communion",  in  our  text  on  the  "Unity  of  the 
Church:  Gift  and  Calling",  is  related  to  this  task  and  might 
well  help  to  clarify  the  life  and  witness  of  the  Council  in 
relation  to  its  member  churches. 
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IX.  PARTICIPATION  OF  YOUNGER  THEOLOGIANS 
Ursula  Gieseke  and  Antti  Saarelma 


Already  for  some  time  the  Standing  Commission  has  been 
concerned  with  the  issue  of  involving  more  younger 
theologians  in  the  work  of  Faith  and  Order  (cf.  for  example 
the  minutes  of  the  Boston  Standing  Commission  1988,  Faith 
and  Order  Paper  No.  145,  117).  There  was  a group  of  younger 

theologians  at  the  1989  Budapest  Plenary  Commission  meeting 
and  two  younger  theologians  participated  in  the  Dunblane 
meeting.  They  prepared  a statement  which  was  received  by 
the  Standing  Commission  with  appreciation. 

IX. 1.  Younger  Theologians  in  Faith  and  Order 

(1)  We  ask  the  Standing  Commission  to  pay  attention  to  the 
involvement  of  "younger  theologians"  in  Faith  and  Order.  We 
note  that  the  present  Standing  Commission  has  recognized  the 
need  to  increase  the  involvement  and  participation  of 
younger  theologians  in  Faith  and  Order  (cf.  Minutes,  Boston 
1988  Standing  Commission,  statement  on  "Towards  increased 
involvement  of  younger  theologians",  p.  117).  This  concern 
should  be  communicated  to  the  next  Standing  Commission  in 
order  to  ensure  the  continuation  of  the  work  on  this  matter. 

(2)  Besides  the  general  interest  to  increase  the 
involvement  of  younger  theologians,  the  Boston  1988  Standing 
Commission  indicated  possible  ways  to  achieve  this  goal.  We 
appreciate  the  action  already  taken: 

In  Budapest  there  were  younger  theologians  and  stewards 
attending  the  Plenary  Commission  meeting. 

Faith  and  Order  documents  have  been  studied  at 
theological  faculties  and  seminaries. 

The  1990  Standing  Commission  meeting  is  attended  by  two 
younger  theologians. 

The  intern  programme  goes  on. 

(3)  Yet  only  few  of  the  recommendations  and  suggestions 
made  in  Boston  have  been  implemented,  some  of  which  still 
need  to  be  improved.  This  was  obvious  in  judging  the 
experiences  of  younger  theologians  at  the  1989  Plenary 
Commission  meeting  in  Budapest  ("Statement  from  the  younger 
theologians",  Budapest  Minutes,  p.  240f) . Two  examples  may 
be  mentioned  in  this  context: 

A clear  description  of  the  tasks  and  the  level  of 
participation  of  younger  theologians  in  Faith  and  Order 
meetings  and  in  the  Secretariat  has  not  yet  been  given. 

The  intern  programme  is  more  or  less  limited  to  German 
theologians  because  of  financial  reasons.  Hopefully  this 
can  be  changed  in  future. 
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(4)  The  involvement  of  younger  theologians  in  Faith  and 

Order  can  even  be  increased.  In  this  context  it  is 

necessary  to  define  purposes  and  means  of  this  involvement. 

(5)  The  "formation  of  future  ecumenical  leadership"  has 

traditionally  been  seen  as  an  aim  of  involving  younger 
theologians,  thus  benefitting  the  future  work  of  Faith  and 
Order.  But  the  idea  of  communicating  the  achievements  of 
Faith  and  Order  to  the  churches  may  be  even  of  greater 

importance.  Younger  theologians,  introduced  to  the  work  of 
Faith  and  Order,  can  contribute  to  this  process  of 
communication,  thus  transmitting  the  achievements  of  Faith 
and  Order  to  the  churches  and  the  everyday  life  of  the 
ecumenical  movement  on  all  its  levels.  This  involvement 
would  as  well  result  in  better  contacts  among  younger 

(academic)  theologians  from  different  denominations  and 

cultures . 

(6)  These  aims  can  be  achieved  without  costly  special 

programmes  or  excessive  work  for  the  staff.  The  already 

existing  plans  for  the  future  work  of  Faith  and  Order 
provide  a natural  framework  for  these  efforts.  In  the 
following  three  fields  of  involvement  will  be  suggested. 

(7)  Besides  the  intern  programme  efforts  should  be 

undertaken  to  involve  younger  theologians  in  the  future 
project  on  ecclesiology  or  other  study  projects  of  Faith  and 
Order.  As  part  of  them,  meetings  for  younger  theologians 
should  be  arranged  on  national,  regional  and  international 
levels.  These  meetings  could  deal  with  various  Faith  and 
Order  themes  (e.g.  issues  connected  with  the  study  document 
Confessing  the  One  Faith) . 

The  meetings  should  gather  younger  theologians  already 

involved  in  ecumenical  work  in  their  respective  countries, 
and  younger  theologians  doing  academic  research  on  themes 
related  to  Faith  and  Order  studies.  The  main  responsibility 
could  be  taken  by  Faith  and  Order  Commission  members  in 
their  respective  countries,  national  and  regional  councils 
of  churches,  the  national  Faith  and  Order  committees  and  the 
churches  themselves.  This  activity  would  offer  the 
Commissioners  a natural  way  to  communicate  the  Faith  and 
Order  issues  to  their  own  backgrounds  and  of  doing  some 
Faith  and  Order  "propaganda". 

(8)  The  participation  of  younger  theologians  in  smaller 
consultations  of  the  project  on  ecclesiology  could  offer 
them  a meaningful  opportunity  to  get  familiar  with  a 
specific  problem  of  Faith  and  Order  theological  work. 

In  facing  a more  limited  task,  a younger  theologian  can  also 
contribute  to  the  theological  work  of  Faith  and  Order.  This 
kind  of  tasks  could  be  especially  suitable  for  e.g.  doctoral 
students  of  theology. 
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(9)  The  participation  of  younger  theologians  in  the  World 
Conference  is  an  opportunity  to  introduce  them  to  Faith  and 
Order  theology  and  to  get  them  involved  in  Faith  and  Order 
work.  Thus  their  participation  benefits  not  only 
themselves,  but  also  their  churches.  In  order  to  clarify 
this  idea  we  make  some  concrete  proposals  concerning  the 
World  Conference: 

- One  member  of  the  Standing  Commission  should  be  appointed 
to  be  responsible  for  youth  questions;  this  person  should 
work  out  a youth  programme  for  the  World  Conference,  maybe 
with  the  help  of  one  or  two  youth  consultants,  and  should 
keep  this  mandate  also  after  1993. 

In  the  selection  process  of  stewards  and  younger 
theologians  for  the  World  Conference  the  following  aspects 
may  be  heplful: 

There  should  be  a balanced  youth  participation  from 
confessional/regional  groups  (women  and  men) . 

- Priority  should  be  given  to  three  groups: 

1.  Ecumenically  interested  people,  maybe  with  some 
experience  in  ecumenical  work  (e.g.  former 

2.  Bossey  students,  practical  work  in  ecumenical 
projects) , 

3 . People  working  on  issues  connected  with  the 
theological  work  of  Faith  and  Order, 

- Former  interns  and  stewards  from  the  WCC  and  Faith  and 
Order. 

- In  order  to  keep  some  continuity  it  could  be  helpful  to 
have  a certain  number  of  participants  having  already 
attended  Faith  and  Order  meetings. 

- The  preparation  of  youth  for  the  World  Conference  would 
benefit  from  contacts  with  (former)  Faith  and  Order 
Commission  members,  and  church  delegates  of  the  World 
Conference. 

- Meetings  among  the  youth  participants  themselves  on  the 
national  and  regional  levels. 

- An  introduction  of  at  least  two  days  before  the  Conference 
is  necessary. 

- At  the  Conference  itself  a special  place  for  youth,  maybe 
a kind  of  "youth  forum"  with  a contribution  of  the  younger 
theologians,  should  be  thought  of. 
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